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Abdulla Rexhepi”

Kosova'da islami Soylemin Doniisiimii: Osmanh Okulundan Selefi Okuluna Gegis

Siireci

Ozet: Insan hayatinda bir dini anlamak ve onu yorumlamak ¢nem arz etmektedir, ¢iinkii bu
epistemolojik alanindan ¢ok bireyin ontolojik haline dokunur. Insanlarin énemli bir kism1 fizik ve
metafizik fenomenler ile ilgili inanglarini din alimleri veya din gorevlilerinin sdylemlerinden ortaya
cikan teolojik anlamlara dayandirmaktadir. Osmanli Devleti'nin Balkanlar1 fethetmesi ile birlikte,
bu topraklarda Fahreddin Razi'nin yorumuyla Hanefi-Matiiridi kelam mektebi yayilmistir. O
donemlerden itibaren Kosova'da agilmis olan medreselerde yetisen alim ve imamlar toplumun hem
dini inang ile ilgili gerekli yorumlar1 hem de sosyal hayatin diizenlenmesi icin gerekli hassasiyeti
gostermislerdir. Osmanli imparatorlugu genelinde oldugu gibi Kosova medreselerinde de ayni
konular islenmis ve aym kitaplar okutulmus ve sonug olarak, Osmanli Imparatorlugu genelinde
oldugu gibi Kosova’da da benzer bir dini yorum bulunmaktaydi. Osmanli medrese egitim sistemi,
Kosova'nin da bulundugu eski Yugoslavya ve Arnavutluk'ta komiinist sistemlerin kurulmasina
kadar hayatina devam etmistir. Ancak Komiinist rejimi, dine kars1 bir egitim sistemi iireterek Islam
dininin diisman dini ve kiiltiirii oldugunu ilan etti. Boylece Osmanli-Tiirk ilahiyat egitimi ile baglar
koparilmis oldu ve Kosova Miisliimanlarinda bir teolojik bosluk ortaya ¢ikmis oldu. 1980'den sonra
bu bosluklar1 doldurmak isteyenler geleneksel Arnavut Islam kiiltiiriinden ¢ok daha farkl1 bir kiiltiir
olan Arap ilkelerine gitmeye basladilar. Bunun sonucunda Arap iilkelerinde egitim goren bazi
Kosovali ilahiyatcilar, Selefi-Hanbeli ekoliine dayanan ve toplum i¢in farkli olan bir dini anlayis ve
sOylem ortaya koydular. Bu ¢alismada, Selefi din adamlarinin Osmanli ilahiyat ekoliine kars1 yapmis
oldugu savasi ve Kosova'da Islam dininin yorum ve sdyleminde nasil bir doniisiim gegirdigini tespit
etmek hedeflenmektedir. Ayrica Kosovali Miislimanlarin dini inang ve sosyal hayattaki

degisimlerine de 151k tutacagi kanaatindeyim.

Anahtar Kelimeler: Osmanli ilahiyat Okulu, Islam Ilahiyat S6ylemi, Selefilik, Déniisiim, Kosova.

s

Dog. Dr., Prishtina Universitesi "Hasan Prishtina", Kosova.
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Transformation of Islamic Discourse in Kosovo:

The Transition Process from the Ottoman School to the Salafi School

Abstract: It is important to understand and interpret a religion in human life, because it touches the
ontological state of the individual rather than the epistemological field. A significant part of people
bases their beliefs about physics and metaphysical phenomena on theological meanings that emerge
from the discourses of religious scholars or religious officials. With the conquest of the Balkans by
the Ottoman Empire, the Hanefi-Maturidi kalam-school spread in these lands with the interpretation
of Fakhruddin Razi. Scholars and imams who grew up in the madrasahs opened in Kosovo since
those times showed the necessary sensitivity for both the necessary interpretations of the society's
religious belief and the regulation of social life. The same topics were covered and the same books
were taught in the madrasas of Kosovo as throughout the Ottoman Empire, and as a result, there was
a similar religious interpretation in Kosovo as in the rest of the Ottoman Empire. The Ottoman
madrasah education system continued until the establishment of communist systems in the former
Yugoslavia and Albania, including Kosovo. However, the Communist regime produced an
education system against religion and declared Islam as the enemy religion and culture. Thus, the
ties with the Ottoman-Turkish theological education were severed and a theological vacuum
emerged among the Muslims of Kosovo. After 1980, those who wanted to fill these gaps started to
go to Arab countries, which have a very different culture from the traditional Albanian Islamic
culture. As a result, some Kosovar theologians who were educated in Arab countries put forward a
religious understanding and discourse based on the Salafi-Hambali school and different for the
society. In this study, it is aimed to determine the fight waged by the Salafi clergy against the
Ottoman theology school and how the Islamic religion underwent a transformation in its
interpretation and discourse in Kosovo. I also believe that Kosovo Muslims will shed light on the

changes in religious belief and social life.

Keywords: Ottoman Theology School, Islamic Theological Discourse, Salafism, Transformation,

Kosovo.
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Transformimet e diskursit Islam né Kosové:

Nga shkolla Osmane né shkollén Selefiste

Abstract: Kuptimi dhe interpretimi i nj€ feje t€ caktuar &shté i réndésishém, pérfaktin se ai mé tepér
se né€ rrafshin epistemologjik, preké edhe gjendjen ontologjike té individit. Njé numér i
konsiderueshém njerézish, raportet dhe bindjet e tyre pér fenomenet fizike e metafizike i ndértojné
mbi kuptimet e tyre teologjike, t€ cilét ata i marrin nga diskurset e dijetaréve fetaré dhe klerikét.
Kurse me ardhjen e Perandorisé Osmane, né rajonin e Ballkanit u instalua dhe shkolla teologjike
Osmane, e cila dominohej nga Mez’hebi Hanefi dhe Maturidi, i interpretuar nga Fahreddin Raziu.
Edhe n€ Kosové u paten hapur medrese osmane ku pérgatiteshin dijetaré dhe hoxhallarg, t€ cilét mé
pas merreshin me interpretimin e fese islame dhe me organizimit e jetés sociale né kété vend. N&
medreset e Kosovés studioheshin dhe mésoheshin 1éndét dhe librat e njéjta me ato t€ medreseve té
Perandorisé¢ Osmane, dhe si rezultat i késaj, né té€ré Perandorin€ Osmane kishte péraférsisht njé
interpretim t€ ngjashém t€ fese islame. Sistemi Osman i medreseve zgjati deri n€ instalimin e
sistemeve komuniste né Shqipéri dhe né ish-Jugosllavi, ku ndodhej dhe Kosova. Regjimi komiinist
prodhoi njé sistem arsimor antifetar, i cili, Islamin duke e shpallur fe dhe kulturé t€ armikut, ndaloi
zhvillimin normal t€ institucioneve fetare. N& kété ményré, u shképutén lidhjet me shkollén turke-
osmane teologjike. Si rezulltat 1 késaj, u krijua njé zbrazétir€ teologjike, e cila, pas vitit 1980 e
kéndej, filloi t€ evitohej nga kleriké té cilét shkolloheshin népér vendet arabe me tradité dhe kulturé
shumé té ndryshme nga tradita dhe kultura islame shqiptare. Teologét Kosovaré t€ shkolluaré né
vendet arabe, sollén dhe nj€ kuptim dhe intepretim t&€ ndryshém t€ fese islame, i cili ishte mé i afért
me shkollén hambelite selefiste. Uné né kété shkrim do t€ mundohem té tregoj se si shkolla osmane
e teologjisé Islame u luftua nga teologét selefist, dhe si ndodhi transformimi i interpretimit t& fese
islame né Kosové. Jam i mendimit se studimi im mund t€ hedh ndrit€ mbi ndryshimet teologjike e

si rezultat 1 késaj, i ndryshimeve né jetén fetare dhe sociale t€ myslimanéve kosovaré.

Keywords: Shkolla Teologjike Osmane, Diskursi Teologjik Islam, Selefizmi, Kosova.
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Abdullah Kavalcioglu®

Trakya’da Klasik Fikih Birikimin Intikali: Ziibdetii'l-Fikh

Ozet: XIX. yiizyilda Bulgaristan’da yasayan ve Sumnu Miiftiiliigii yapan Mustafa Sabri Ahmed
Aliyev’in Tefsir, Hadis ve Fikih ilmine dair bazilar1 te‘lif bazilar1 terciime olan muhtelif calismalar
vardir. Bu ¢aligmalar arasinda hem igerdigi konular hem de telif donemi ve dili itibariyle Ziibdet:i'l-
Fikh isimli eserin ayr1 bir yeri vardir. Zira miiellifin 1930°da yazdigi bu eser, 1943 yilinda Sumnu’da
nesredilmis ve Osmanlica kaleme alinmistir. Miellif eserinde ilmihal konulariin yaninda nikah,
talak, yemin, sahitlik, hibe, vasiyet gibi konular1 da ele almistir. Bulgaristan’da kalan
Miisliimanlarin dini ilmi ihtiyag¢larini karsilamak ve miiftiiliik, vaizlik gibi gorevlere gelecek kisileri
yetistirmek {izere, Sumnu sehrinde 1922 yilinda “Niivvab” adi ile agilan okullarin Fikih egitimi
ihtiyacin1 karsilamay1 amaglayan eserin farkli agilardan tahlili Bat1 Trakya’da klasik fikih birikimi
ve egitimine dair ipuglar1 vermektedir. Dinl metinlerden faydalanilarak yazilan eserde, konular fazla
detaya girilmeden genel bilgiler verilerek ele alinmistir. Miellif eserinde Hanefi birikime bagh
kalmig ve konular1 daha ziyade hikmet-illet merkezli bir sunumla ele almistir. Bu tebligde farkl
ozellikleri ile eser, donemi ile irtibatlandirilarak tahlil edilmeye ¢aligilacaktir. Miiellifin yasadigt
donem Bulgaristan Miisliimanlariin milli ve dini degerlerini korumak i¢in yogun olarak miicadele
ettikleri bir ddnemdir. Din1 egitim veren kurumlarda 6grenim gérmesi ve miiftiiliik gérevi yapmis
olmasi miiellifin bu miicadele i¢inde oldugunu gosterir. Bu sebeple miiellifin hayati ve eseri {izerine

yapilacak ¢aligmalarin bu miicadele konusunda okuyuculara fikir vermesi umulmaktadir.

Anahtar Kelimeler: Islam Hukuku, ilmihal, Mustafa Sabri Ahmed Aliyev.

Dr. Ogr. Uyesi, Trabzon Universitesi, Tiirkiye.
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The Transfer of Classical Figh Accumulation in Thrace: Ziibtetii'l-Figh.

Abstract: Mustafa Sabri Ahmad Aliyev who lived in Bulgaria in the 19th century and worked as
mufti of Shumnu has various works on science of tafsir, hadith and figh some of which are his own
writings and some are translations. Zubetu al-Figh has an important place among this works in the
context of the topics it included and also the period it was written and its language. For the work
which he wrote in 1930 had been published in Shumnu in 1943 and written in Ottoman Turkish. The
author had discussed the issues like marriage (nigah), divorce (talaq), oath, testimony, grant and
bequest in addition to catechism. This work aims at supplying the education of islamic jurisprudence
in the schools that were opened with the name of “Nuwwab” in Shumnu in 1922 to meet the religious
and scholarly needs of Muslims in Bulgaria and to educate the individuals who will accede to the
duties as mufti and preacher. The analysis of this work from different perspectives gives clues about
the background and education system of classical Islamic jurisprudence. In this work written using
religious texts, the issues had been discussed in general and had not been gone into detail. The author
had adhered to Hanafi background. The issues had been discussed on the base of wise and reason.
In this paper, the work with its different features will be analyzed by being related with the period.
The period in which the author lived was a period in which the Muslims of Bulgaria struggled in
tensely to protect their national and religious values. The fact that he was educated in religious
education institutions and served as a mufti shows that the author is in this struggle. For this reason,
it is hoped that the studies on the life and work of the author will give an idea to the readers about

this struggle.

Keywords: Islamic Law, Catechism, Mustafa Sabri Ahmed Aliyev.
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Ahmet Alkan”

Sarkoylii Fahri-i Celveti ve Toplumsal Elestiri Icerikli Siirleri

Ozet: 18. asir sairlerinden Fahri mahlasl sairin asil adi Ahmed Fahreddin’dir. Tekirdag Sarkoy’de
diinyaya gelmis olup Celvetl tarikati mensubu oldugu bilinmektedir. Kaynaklar Celvetiligi
hususunda birlesirken icazetnamesini Seyh Siilleyman Zati’den mi yoksa Seyh S. Zati’nin oglu
Hiiseyin Sahi Efendi’den mi aldigi hususunda ihtilaf bulunmaktadir. Fahri’nin hayati hakkinda
detayli bilgi mevcut degildir. Ancak bilinmeyen bir sebepten dolay1 hayatinin son donemlerinde
Sarkdy ahalisiyle anlasmazliga diiserek Istanbul’a geldigi bilinmektedir. istanbul’a geldikten birkag
sene sonra 1214/1799 tarihinde vefat eden Fahri-i Celveti, Kasimpasa civarindaki Ali Efendi
Tekkesi’sine defnedilmistir. Omriiniin biiyiik bir kismin1 memleketi Sarkdy’de gegirdigi bilinen
Fahri’nin Arapc¢a ve Farscaya vakif oldugu bilinmektedir. Dil ve tislup 6zellikleri agisindan nitelikli
siirleri bulunan sairin siirlerinde dini-tasavvufi i¢eriklerin agir bastig1 goriilmektedir. Ayrica iginde
yasadig1 cografyanin toplumsal aksakliklarini siirlerine konu edinerek bazi hususlar1 elestiren
manzumeler kaleme almistir. Yasadigi asirda Osmanli kurumlarindaki yozlagsmanin halk {izerindeki
tesirlerine sade bir dille deginmis ve nasthat-amiz bir iislupla tavsiyelerde bulunmustur. Bu bildiride;
icinde yasadigi toplumun yozlasmisligina ve cesitli kesimlerine dair elestirilere yonelik tespitlerde
bulunan Rumelili bir Celveti sairin, zamanin Rumeli toplumu iizerindeki diisiinceleri irdelenmeye

calisilacaktir.

Anahtar Kelimeler: Fahri-i Celveti, Elestiri, Klasik Tiirk Edebiyati.
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Fahri-i Celveti From Sarkoy And His Social Critical Poems

Abstract: The real name of the poet with the pseudonym Fahri, one of the poets of the 18th century,
is Ahmed Fahreddin. He was born in Sarkoy, Tekirdag and is known to be a member of the Celveti
sufi order. While the sources converge on his Celvetism, there is a disagreement as to whether he
received his vicegerency from Sheikh Siileyman Zati or from Hiiseyin Sahi Efendi, the son of Sheikh
S. Zati. But the latter seems more likely. There is no detailed information about Fahri's life.
However, due to an unknown reason, it is known that he came to Istanbul in the last period of his
life by falling into conflict with the people of Sarkdy. Fahri-i Celveti, who died in 1214/1799 a few
years after he came to Istanbul, was buried in the Ali Efendi Lodge near Kasimpasa. Fahri, who is
known to have spent most of his life in his hometown Sarkdy, is known to have a good command
of Arabic and Persian. It is seen that religious-mystical content predominates in the poems of the
poet, who has qualified poems in terms of language and stylistic features. In addition, he wrote
poems criticizing some issues by taking the social problems of the geography he lived in as the
subject of his poems. In the century he lived in, he spoke plainly about the effects of the corruption
in the Ottoman institutions on the people in an advising style. In this paper; thoughts of a Rumelian
Celveti poet, who made determinations about the corruption of the society he lived in and the

criticisms of its various sections, on the Rumelian society of the time will be tried to be evaluated.

Keywords: Fahri-i Celveti, Criticism, Classical Turkish Literature.
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Ahmet Faruk Giiney”

Atina’da Yazilan Bir Tefsir: Atina Miiftiisii Hac1 Hiiseyin Efendi’ye Ait [hlas Suresi

Tefsiri

Ozet: Thlas Stresi’nin miistakil olarak tefsire konu edilmesi tefsir tarihi acisindan messai filozof ibn
Sina ile baglayan bir gelenektir. Bu siireg tefsir tarihi agisindan Osmanli dénemi igerisinde de devam
etmis, 1hlas Siresi iizerine bu donemde de miistakil eserler kaleme alinmistir. Bu eserlerin biiyiik
bir boliimiiniin dili Arapga olmakla birlikte Tiirkce kaleme alinan tefsirler de vardir. Miladi
1740’larda Atina’da miiftii olarak gorev yapan Haci Hiiseyin Efendi’ye ait Ihlas Stresi Tefsiri
Tiirk¢e kaleme alinan miistakil tefsir eserlerindendir. Bu eser Osmanli donemi telifatinin biiytik bir
boliimi gibi yazma halinde olup tek niishasi bulunmaktadir. Atina’da h. 1155 (m.1742) yilinda
kaleme alinmis bu eser iki ana boliimden olusmaktadir: Birinci kisim Tiirkge olup Thlas Stiresi’nin
faziletine, havassina dair bahisler ile terciime ve tefsirinden olusmaktadir. Ikinci kisim ise Arapga
bilenler i¢in Kadi Beyzavi (6.685/1286) Zemahseri (6. 538/1144) ve Hazin’in (6.741/1341)
tefsirlerinden Thlas Siresi ile ilgili kistmlarin ibarelerinin eklenmesinden olusmaktadir. Bu tebligde
miladi 1740’larda Atina’da miiftii olarak gorev yapan miiellife ait bu Tiirk¢e Tefsir incelenecek ve
tahkiki yapilacaktir. Boylece Mora isyaninda yapilmis katliam sebebiyle Tiirklerden herhangi bir
kimsenin ve izin birakilmadigi bu topraklarda bir zamanlar var oldugumuzun belgelerinden biri ve
tefsir tarihi igerisinde iiretilen miistakil Thlas Suresi tefsirlerinden bir tanesi giin yiiziine ¢ikmis

olacaktir.

Anahtar Kelimeler: Tefsir, [hlas Stresi, Atina Miiftiisii Hact Hiiseyin Efendi.
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An Interpretation Written in Athens: The Mufti of Athens Haci1 Huseyin Efendi's
Interpretation of Surah al-Ikhlas

Abstract: It is a tradition that started with the peripatetic philosopher Ibn Sina, in terms of the
history of tafsir, that Surah al-Ikhlas is the subject of tafsir independently. This process continued
in the Ottoman period in terms of the history of tafsir, and independent works were written on Surah
al-Ikhlas in this period. Although the language of most of these works is Arabic, there are also tafsirs
written in Turkish. The Tafsir of Surah al-Ikhlas, written by Hac1 Hiiseyin Efendi, who served as a
mufti in Athens in the 1740s, is one of the independent works of tafsir written in Turkish. This work,
like most of the Ottoman period’s written works, is in manuscript form and has only one copy. The
work written in Athens in 1155 of hijri date and in 1742 A.D. consists of two main parts: The first
part is in Turkish, and it consists of mentions about the virtues and features of Surah al-ikhlas, and
its translation and commentary. The second part consists of adding the phrases of the sections related
to the chapter of Ihlas from the tafsirs of Kadi Beyzavi (d.685/1286), Zemahseri (d. 538/1144) and
Hazin (d.741/1341) for those who know Arabic. In this paper, this Turkish tafsir of the author, who
served as mufti in Athens in the 1740s, will be evaluated and subjected to critical editon. Thus, one
of the documents that we once existed in these lands, where no one and no trace from the Turks was
left due to the massacre committed in the Morea rebellion, and one of the independent commentaries

of Surah Ikhlas produced in the history of tafsir will come to light.

Keywords: Tafsir, Surah al-Ikhlas, Athens Mufti Hadji Huseyin Efendi.
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Ahmet Nair”

Vardari Seyhzide Mehmed Efendi’nin Kur’an ilimlerine Dair Eseri: Tertib-i Zibi

Ozet: Osmanli Devleti yaklasik alt: asir hiikiim siirdiigii Asya, Avrupa, Afrika kitalarmdaki varligini
bir yandan fetih ve cihad ile siirdiiriirken diger yandan da fethedilen bdlgelerde kurdugu ilim ve
irfan yuvalari ile bolgedeki insanlarin islAim medeniyeti ile bulusmasini saglamistir. Uzun zaman
Osmanli hakimiyeti altinda kalan Balkanlar ve Rumeli topraklar1 bir¢ok ilim ve irfan erlerinin
yetistigi verimli bdlgelerdendir. Makedonya’nin Vardar sehri de miimtaz alimlerin yetistigi
miistesna yerlerdendir. Bu bildiride 17. Yiizyil Osmanh alim ve ediplerinden Vardari Seyhzade
Mehmed Efendi’nin (6.1055/1645) Kur’an ilimlerine dair eserlerinden Tertib-i Zibd adl Tiirkce ve
Arapca eseri tanitilacaktir. Miiellif eserini Tefsir, Hadis, Tarih ve diger kitaplarda konu geregi yer
verilen Kur’an ayetlerini hafiz olmayanlarin kolayca bulabilmesi icin alfabetik (hecad harfleriyle
tertip edilmis) olarak hazirladigin1 belirtmektedir. Ayetlerin basindaki kelimenin ilk harfini esas
alarak FEliften Ya harfine kadar ilk kelimesine gore ayetleri siralamaktadir. Eserinin ikinci bolimdi,
yine alfabetik sirayla Kur’an’da gecen harflerin sayisini vermektedir. Ugiincii boliimii ise Kur’an
stirelerinin Mekki ve Medeni oluglariin yani sira stirelerin ayet ve harf sayilarini ihtiva etmektedir.
Teknolojinin son derece gelistigi giiniimiizde bile bunlar1 tespit etmenin zorlugu ortada iken,
miellifin 17. Yizyilda ortaya koydugu bu ¢abanin takdir edilmesi gereken bir ¢alisma oldugunu
diisiindliglimiiz icin eseri sempozyum giindemine tagimay1 diisiindiik. Bdylece {iniversitemizin de
icerisinde bulundugu Rumeli topraklarinda yetismis bir alimin, Kur’an {limlerine dair krymetli bir
eserini tanitarak hem irfan ve medeniyetimize bir katki sunmak hem de bolgemiz insanina tarihi

misyonu olan serhat erleri sorumlulugunu hatirlatmak istedik.

Anahtar Kelimeler: Kur’an {limleri, Tertib-i Ziba, Vardari Seyhzade Mehmed Efendi.
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Vardari Seyhzide Mehmed Efendi's Work on Qur'anic Sciences: Tertib-i Ziba

Abstract: While the Ottoman Empire maintained its existence in the continents of Asia, Europe,
and Africa, where it ruled for about six centuries, on the one hand, with conquest and jihad, on the
other hand, it enabled the people in the region to meet with Islamic civilization with the nests of
knowledge and wisdom it established in the conquered regions. The Balkans and Rumelian lands,
which were under Ottoman rule for a long time, are among the fertile regions where many scholars
and wise men were raised. Macedonia's Vardar city is one of the exceptional places where
distinguished scholars are trained. This paper will introduce the Turkish and Arabic work Tertib-i
Ziba, one of the works of 17th century Ottoman scholars and writers, Vardari Seyhzade Mehmed
Efendi's (b.1055/1645) on Qur'anic Sciences. The author states that he prepared his work in
alphabetical order (by syllables) so that non-hafiz people can easily find the verses of the Qur'an
included in commentary, hadith, history and other books. He lists the verses according to the first
letter of the word at the beginning of the verses, from Alif to the letter Ya. In the second section of
his work, he lists the number of letters in the Qur'an in alphabetical order. The third section contains
the Makki and Madani forms of the Qur'anic surahs, as well as the number of verses and letters in
each surah. While it is obvious that it is difficult to detect these even today, when technology is
lhighly developed, we thought of bringing the work to the agenda of the symposium, as we think
that this effort of the author in the 17th century should be appreciated. Thus, we hoped that by
introducing a valuable work on the Qur'anic sciences by a scholar who grew up in the Rumelian
lands, where our university is located, we would both contribute to our knowledge and civilization
while also reminding the people of our region of the responsibility of frontier soldiers having a

historical mission.

Keywords: Qur'anic Sciences, Tertib-i Ziba, Vardari Seyhzade Mehmed Efendi.
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Ahmet Ozding”

Edirne Dariissifas1 Bashekimlerinden Kahvecizade Ahmed Efendi’nin Ceridetii’l-

Etibba Haridetii’l-Elibba Adh Eseri

Ozet: Osmanli tip literatiiriinde, hastaliklarin tedavisinde kullanilan ilaglar “miifred deva” ve
“miirekkeb deva” seklinde iki ana gruba ayrilir. Bunlardan en ¢ok tercih edileni ve hakkinda daha
cok eser yazilan1 miifred devalardir. Miifred devalar, hammaddelerin 6zlinli degistirmeksizin basit
islemlerden gecirildikten sonra yapilan ilaglardir. Diger ilag grubu olan miirekkeb devalar ise birgok
hammaddenin belli oranda bir araya getirilip ¢esitli islemlere tabi tutulmasiyla olusturulur. Bu
ilaclar, saglig1 korumak ve hastaliklardan korunmak i¢in miifred ilaclara gore daha faydal telakki

edilmistir.

Osmanl tip alaninda, miifred ve miirekkeb ilaglar hakkinda ¢ok sayida eser kaleme alinmistir. Bu
eserlerden biri de Edirne Dartissifast bagshekimlerinden olup Kahvecizdde namiyla bilinen Ahmed
b. Hac1 Hiiseyin Efendi b. Ali Edirnevi’ye aittir. XVII. asirda yasadig1 diisiiniilen Kahvecizade’nin
miirekkeb devalardan bahseden eserinin ismi Ceridetii’l-Etibba Haridetii’l-Elibba’dir. Telif tarihi
bilinmeyen bu eserin kiitiiphanelerde bir¢ok yazmasi bulunmaktadir. Ceridetii’l-etibba Haridetii’l-
Elibba, 15 fasildan olusmaktadir. Bu eserde, 400°den fazla ilag terkibinin tarifi yer almaktadir.
Miiellif, ilaglan tesir 6zelliklerine gore ferahlatici, diizenleyici, gii¢ verici, bosaltici, istah agici,
teskin edici, agr1 kesici, miishil ve kabizlik yaptiran seklinde tasnif etmistir. Bu ilaglar surup, macun,
hap, tablet, toz, merhem, tibbi yag, tuz ve buhur formundadir. Kendi sahasinda énemli bir boslugu

dolduran ve hacimli sayilabilecek bu eser, bir 6nceki asrin baslarina kadar degerini korumustur.

Bu tebligde, Kahvecizade’nin Ceridetii’l-Etibba Haridetii’l-Elibba adli eseri tanitilarak tip
tarihindeki yeri ve 6nemi lizerinde durulacaktir. Miiellifi Edirne Dariissifas1 bashekimi olmasi
hasebiyle bu eseri hem tip egitimi hem de tip pratigi agisindan inceleyerek Osmanl tip literatiiriine

katki saglanmas1 amaglanmaktadir.

Anahtar Kelimeler: Edirne Dariissifasi, Kahvecizade, Miirekkep ilac.
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The book named Ceridetul-Etibba Haridetu'l'l-Elibba by Kahvecizade Ahmed
Efendi, one of the Chief Physicians of Edirne Hospital

Abstract: In the Ottoman medical literature, the drugs used in the treatment are divided into two
main groups "simple drugs" and "compounded drugs". Simple drugs are the most preferred and the
most written about them. Simple drugs are medicines made after simple processing without
changing the essence of the raw materials. The other drug group, compounded drugs, is created by
combining many raw materials at a certain rate and subjecting them to various processes. These

drugs are considered more beneficial than simple drugs to protect health and prevent diseases.

In Ottoman medicine, numerous books have been written about simple and compounded drugs. One
of these books belongs to Ahmed b. Haji Huseyin Efendi b. Ali Edirnevi, who is known as
Kahvecizade and is thought to have lived in the 17th century. He was one of the chief physicians of
Edirne Hospital. Kahvecizade's work is called Ceridetiil-Etibba Haridetii'l'l-Elibba. This work,
whose copyright date is unknown, has many manuscripts in libraries. Ceridetiil-Etibba Haridetii'l'l-
Elibba consists of 15 chapters. This book contains recipes for more than 400 drug abandoners. The
author classified the drugs as refreshing, regulatory, empowering, draining, appetizing, soothing,
painkillers, laxatives, and constipation makers according to their effective properties. These drugs
are in the form of syrup, paste, pills, tablets, powder, ointment, medicinal oil, salt, and smoke. This
work, which fills an important gap in its field and can be considered voluminous, has maintained its

value until the beginning of the previous century.

In this paper, Kahvecizade's Ceridetul-Etibba Haridetu'l'l-Elibba will be introduced and its place
and importance in medical history will be emphasized. Since the author is the chief physician of
Edirne Hospital, it is aimed to contribute to the Ottoman medical literature by examining this work

in terms of both medical education and medical practice.

Keywords: Edirne hospital, Kahvecizade, compounded drugs, Ottoman medicine.
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Bahir Selguk” - Mesut Algiil™

Biihtina Kars1 Biirhan: Hiiseyin Raci Efendi’nin iftiralara Resmi ve Edebi

Cevaplan

Ozet: Hiiseyin Raci Efendi, 19. yiizyilin ikinci yarisinda yasamis ve giiniimiiz Bulgaristan smirlar
icerisinde yer alan Eski Zagra’da uzun yillar boyunca muallimlik, miiftiiliik ve vakif yoneticilikleri
gorevlerinde bulunmustur. Daha ¢ok Tarihge-i Vak’a-i Zagra isimli eseriyle taninan Hiiseyin Raci
Efendi, eserlerinde tarihi ve ger¢ek olaylara 6nemli dl¢iide yer vermistir. Raci Efendi 1894 yilinda
Cirpan’da kurulan Evkaf Komisyonu hakkinda yolsuzluk suglamalariyla karst karsiya kalmistir.
Tespit ettigimiz 16 Aralik 1894 ve 28 Aralik 1894 tarihli arsiv belgelerinde Cirpan kasabasi
Enciimen-i Mekatib ve Evkafi’na son olarak se¢ilen yeni yonetim kurulu ile eski yonetim kurulu
hesaplarini gosterir defterlerin verilmedigi, kasabada bulunan vakiflarin gelirlerinin yerli yerinde
sarf edilmedigi, mektep muallimleri ile cami hademelerinin maaslarinin 6denmedigi gibi vesair
yolsuzluk iddialar1 ve Miiftii Raci Efendi’nin bu yolsuzluk iddialar1 karsisinda sundugu rapor yer
almaktadir. Raci Efendi, maruz kaldig1 yolsuzluk iddialarini birtakim deliller sunmak suretiyle resmi
yollarla yalanlamistir. Bununla birlikte maruz kaldig1 iddialar kendisini ciddi anlamda {izmiis olacak
ki bu iddialar1 IlcAm-1 Hisdm ve 11zdm-1 ‘Avam adli eserleriyle de sanatl bir edayla tekzip etmeyi
tercih etmistir. Calismamizda Hiiseyin Raci Efendi’nin yoneticisi oldugu vakiflar ve maruz kaldig:
ithamlarla ilgili arsiv belgeleri ve mezkir iki eseri 1s181nda bilgiler verilecek, resmi ve edebi veriler
mukayese edilecektir. Resm1 gorevlerinin yaninda ayni zamanda bir edip olan Raci Efendi’nin resmi

ve edebi tekzip yontemi iizerinde de ayrica durulacaktir.

Anahtar Kelimeler: Hiiseyin Raci Efendi, Vakiflar, Arsiv Belgeleri, [lcam-1 Hisam, Tlzdm-1 Avam.
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Evidence against Slander: Official and Literary Answers of Huseyin Raci Efendi to

Slanders

Abstract: Hiiseyi Raci Efendi lived in the second half of the 19th century and served as a scholar,
mufti and foundation manager for many years in Stara Zagora, which is located within the borders
of present-day Bulgaria. Hiiseyin Raci Efendi, better known for his work Tarfhce-i Vak'a-i Zagra,
gave a significant place to historical and real events in his works. Raci Efendi faced corruption
charges against the Evkaf Commission, which was established in Cirpan in 1894. In the archived
ocuments dated December 16, 1894 and December 28, 1894, there is a report submitted by Mufti
Raci Efendi in the face of other corruptional legations and mufti Raci Efendi's report in the face of
other corruption allegations, such as that the incomes of the foundations in the town are not spent
on the spot, the salaries of school scholars and mosque janitors are not paid, and also the new board
of directors and old board accounts was not given to the Council of the town of Cirpan, which was
recently elected to the Council and the House. Raci Efendi officially denied the corruptional
legations he was subjected to by providing some evidence. However, he might have been seriously
saddened by the allegations he was subjected to, which he chose to retract with his Works flcam-1
Hisam ve IlzAm-1 ‘Avam art fully. In our study, information will be given in the light of the
foundations that Hiiseyin Raci Efendi is the director of and the archival documents and two works
of the auction related to the accusations he has been subjected to, and official and literary data will
be compared. In addition to his official duties, the official and literary retractable method of Raci

Efendi, which is also a litterateur, will also be emphasized.

Keywords: Huseyin Raci Efendi, Foundations, Archival documents, llcdm-1 Hisam, [1zam-1 ‘Avam.
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Besir Neziri"

Pristine’de Acilmasi Planlanan Medrese-i islamiye

Ozet: Egitime verdigi énem cergevesinde, kendi Islam anlayisimi gelistirerek fethettigi yerlerde
mektep ve medreseler kurdurmasi Osmanli Devleti’nde adeta bir gelenek haline gelmistir. Nitekim
Osmanli idaresi altina giren Balkan topraklarinda, 6zellikle de Arnavut topraklarinda yalniz egitim
amaciyla degil, kad1, miiderris ve miiftii yetistirerek ilmiye sinifinin kaynagini saglamak, islam dini
ve kiiltiriinii yayginlagtirmak amaciyla bu faaliyetler gerceklestirilmistir. Bdylece hem
miiesseseleriyle hem de egitim-6gretim kadrosuyla bu yerlerde hizmet etmeye devam etmistir.
Osmanli déneminde bir siire Kosova vilayetinin merkezi konumunda, giiniimiizde ise Kosova’'nin
bagkenti olan Pristine’de Osmanli dénemi boyunca bir¢gok Osmanli medresesinin bulundugu tespit
edilmigtir. 1911 yilinda Pristine’de, Murad Hiidavendigar tiirbesi yakininda yeni medrese
programlarina gore bir “Medrese-i Islamiye”nin insasina dair karar alindigi Osmanli belgelerinde
goriilmektedir. Sultan Mehmet Resat’in Pristine ziyareti sirasinda bu medresenin temelleri atilmistir.
Ancak Balkan Harbinde Kosova’nin Sirplar tarafindan isgal edilmesiyle s6z konusu medrese insa
edilememistir. Bu calismanin amaci, Osmanli belgeleri 1s181nda Pristine’de “Medrese-i Islamiye”nin
yapimina iligkin kararin alimmasi, yapilacagi arsanin satin alinmasi, medresenin yapimi, ders

programinin diizenlenmesi vb. siirecleri ortaya koymaktir.

Anahtar Kelimeler: Osmanli Devleti, Pristine, Medrese-i 1slamiye, Din Egitimi.
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Madrasah al-Islamiyah Planned to Be Launched At Pristina

Abstract: Within the framework of the importance it attaches to education, it became a tradition in
the Ottoman Empire to develop its own understanding of Islam and establish schools and Madrasahs
in the areas it conquered. As a matter of fact, these activities were carried out in the Balkan lands,
especially in the Albanian lands, which were under the Ottoman administration, not only for
educational purposes, but also to provide the source of the ilmiye class by training kadi, mudarris
and mufti, and to spread the Islamic religion and culture. Thus, he continued to serve in these places
both with his establishments and with his teaching staff. It has been determined that there were many
Ottoman Madrasahs throughout the Ottoman period in Pristina, which was the center of the province
of Kosovo for a while during the Ottoman period and is the capital of Kosovo today. It is seen in the
official Ottoman records that in 1911, a decision was made to build a "Madrasah al-Islamiye" in
Pristina, near the Murad Hiidavendigar tomb, according to the new Madrasah programs. The
foundations of this Madrasah were laid during the visit of Sultan Mehmet Resat to Pristina.
However, with the occupation of Kosovo by the Serbs in the Balkan War, the madras in question
could not be built. The aim of this study is to reveal the processes such as making the decision about
the construction of the "Madrasah al-Islamiye" in Pristina, purchasing the land on which it will be
built, construction of the Madrasah, arranging the curriculum, etc. in the light of Ottoman

documents.

Keywords: Ottoman Empire, Pristina, Madrasah- al-Islamiye, Religious Education.

17



14-15 Mayis 2022
COGRAFYASINDA ILIM, IRFAN

I ' y s Al v
TARIH BOYUNCA Rame /, ZZ\SII{I(;?% A;/;USLARARASI

Besnik Jaha"

Albanian Scholars During and After the Ottomans in the Balkans

Abstract: There has been intense discussions about the Albenians of high rank in the Ottoman
Empire. After the fall of the Balkans, under the Ottoman administration in 1389, the case looks like
everything changes. The Balkans were already contacting with a new culture and civilization, new
religion, and a different model of social order. Throughout this transition, it is essential to emphasize
the preservation of the national identities of the peoples of the Balkans, despite the long period of
Ottoman rule in the Balkans, which is not repeated in any other case. Therefore the peoples of the
Balkans, especially Albanians, marking the five-century history of Ottoman occupation in the
Balkans, were not treated deservedly by their historiography. It is known that from the 292 prime
ministers that Ottoman Empire had, after the Turks, that are a total of 140, Albanians are the second
in line with 49 prime ministers, leaving the turn to the Bosnians with 20. Albanians under the
Ottoman occupation had another position from one that current Albanian historiography had
introduced, unfortunately, treated away from Ottoman document files. For example, in 1880, the
High Ottoman Education Council (Mesihat) began the registration with personal files of the
employees of educational institutions, a process that continued until 1924. And the Albanians did
not confer these files at all. Albanians perceive the year 1912 as the year of liberation. However,
this was also when Albanian lands were separated, and bordering countries occupied many Albanian
territories. In this context, after 1912, we have a new socio-political reality; erudites and elite

personalities are scattered remaining unknown and forgotten.

Keywords: History, Evidence, Personalities, Language, Literature.
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Osmanh Donemi ve Sonrasinda Balkanlar’daki Arnavut Alimler

Ozet: Osmanl doneminde yiiksek mevkilerde bulunan Arnavutlar etrafinda yogun tartigmalar
vardir. Balkanlar, 1389'dan sonra Osmanli hakimiyeti altina girmis ve kokli bir degisiklige
ugramistir. S6z konusu donemde Balkanlar, yeni bir kiiltiir, medeniyet, yeni bir din ve farkli bir
sosyal diizen modeli ile temas halindeydi. Balkan halklari, bu gecis siireci boyunca, Osmanlt
hakimiyeti altinda uzun bir donem kalmalarina ragmen, ulusal kimliklerini korumuslardi. Bu kimlik
muhafazasinin baska bir 6rnegi yoktur. Boylece bes asirlik Osmanli doneminde biraktiklar izler,
Arnavut tarihgiler tarafindan geregince ele alinmamistir. Osmanli Devleti’nin 292 sadrazamindan
140'inin Tiirk, 49'unun Arnavut ve 20'sinin ise Bosnak oldugu bilinmektedir. Osmanli idaresi
altindaki Arnavutlar, bugiin Arnavut tarihcilerin Osmanli belgelerine dayanmaksizin serdettigi
goriislerden bambagka bir durum arz etmektedir. Ornegin, 1880'den itibaren Osmanli Mesihat
Dairesi ilmiye sinifinin terclime-i hallerini, biyografilerini kayit altina almaya baglamis ve bu kayit
islemi 1924 yilina dek siirmiistiir. Arnavut tarihgiler ise bu dosyalara hi¢ miiracaat etmemislerdir.
Arnavutlar 1912'yi kurtulug y1li olarak kabul etmektedir. Bu yi1lda Arnavut topraklari komsu tilkeler
tarafindan parcalanmis ve isgal edilmistir. Bu baglamda 1912 yilindan sonra yeni bir sosyo-politik
gerceklik ortaya ¢ikmistir. Donemin ulemast ve seckin kisileri ise bir daha hatirlanmamak tizere

memleketten uzaklastirilmiglardir.

Anahtar Kelimeler: Tarih, Kanitlar, Sahsiyetler, Dil, Edebiyat.

19



14-15 Mayis 2022
COGRAFYASINDA ILIM, IRFAN

I ' y s Al v
TARIH BOYUNCA Rame /, Zﬁﬂﬁ% A;/éUSLARARASI

Cemil Cahit Mollaibrahimoglu®

Hanif ibrahim B. Mustafa Er-Rami’nin Ed-Diirrii’s-Semin Fi Serhi’l-Erbain Adh

Kirk Hadis Serhinin Tanitimi ve Degerlendirilmesi

Ozet: Hanif mahlasiyla amlan Ibrahim b. Mustafa er-Rami (1. 1189/1775), Uskiip asilli olup
Istanbul dogumludur. 18. yiizyilin énemli sair, hattat ve alimlerindendir. Dedesi Uskiip ayani
Ahmed Efendi, babasi ise Bagdat defterdarlig1 yapmus olan Uskiiplii Mustafa Efendi’dir. istanbul’da
iyi bir egitim alan Hanif Efendi Osmanli’nin en biiyiik medreselerinde goérev yapmis, Bostanci Ocagi
katipligi, Koca Mustafa Pasa evkafi katipligi, Galata ve Bursa kadilig1 gibi gorevlerde bulunmustur.
Bursa kadiligindan emekli olarak Istanbul’a dénmiis ve bir siire sonra Balat’taki evinde vefat
etmistir. Mezari, Eyiip’te Seyh Vahyi’nin kabri karsisindaki Daye Hatun Tiirbesi’ndedir. Birgok
alanda eser yazan Hanif Efendi daha ziyade hadis ve siyer konularina yogunlagmistir. Bu
eserlerinden biri de calismamiza konu olan ed-Diirrii’s-semin fi serhi’l-erbain isimli serhidir. Ali
el-Kari’nin (6l. 1014/1605) kirk hadis derlemesindeki miiskilleri ¢ozmek, cetrefilli lafizlar
aciklamak tizere kaleme aldigini sdyledigi bu serhi Mekke’de iken telif etmis ve orada ikamet eden
Misirlt muhaddis Abdiilvehhdb b. Ahmed Berekat et-Tantavi’ye sunmustur. Eseri ¢ok begenen
Tantavi kitaba bir takriz yazarak Hanif Efendi’ye Sahih-i Buhdri okutma icazeti vermistir. Bu
arastirma, bazi eserleri yliksek lisans tezlerine konu olan bu degerli alimi ve s6z konusu serhini
tanitmay1 ve degerlendirmeyi, sened ve metin tahlili, hadislerin sthhat durumlarina deginme, farkl
rivayetlerini zikretme, lugat ve gramer tahlilleri gibi serhte izledigi yontemi, uslibunu ve eseri

yazarken yararlandig1 kaynaklar1 ortaya koymay1 hedeflemektedir.

Anahtar Kelimeler: Hadis, Ali el-Kari, Hanif Ibrahim b. Mustafa, ed-Diirrii’s-semin fi serhi’l-
erbain, Kirk Hadis Serhi.
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Introduction And Evaluation of Hanif Ibrahim B. Mustafa Er-Riimi's Forty Hadith

Commentary Titled ed-Diirrii's-Semin Fi Serhi'l-Erbain

Abstract: Known as Hanif, ibrahim b. Mustafa er-Raimi (d. 1189/1775) is originally from Skopje
and was born in Istanbul. He is one of the important poets, calligraphers and scholars of the 18th
century. His grandfather was Ahmed Efendi, a notable of Skopje, and his father was Mustafa Efendi,
from Skopje, who was the head of the Treasury in Baghdad. Hanif Efendi, who received a good
education in Istanbul, served in the largest Madrasahs of the Ottoman Empire, held positions such
as Bostanci Ocagi clerk, Koca Mustafa Pasha foundation clerk, Galata and Bursa judge. He returned
to Istanbul after retiring from being a Bursa judge and passed away in his house in Balat after a
while. His tomb is in the Daye Hatun Tomb, opposite Sheikh Vahyi's tomb in Eyiip. Hanif Efendi,
who wrote works in many fields, mostly focused on hadith and sirah. One of these works is the
commentary named ed-Diirrii's-semin fi serhi'l-erbain, which is the subject of our study. Ali al-Kari
(d. 1014/1605) wrote this commentary, which he said was written in order to solve the problems in
the compilation of forty hadith and to explain the complicated words, while he was in Mecca, and
the Egyptian muhaddith residing there Abdulvehhab b. Ahmed Berekat et-Tantavi. Tantavi, who
liked the work very much, wrote a copy of the book and gave Hanif Efendi the license to read Sahih-
i Bukhari. This research aims to introduce and evaluate this valuable scholar, some of whose works
are the subject of his master's theses, and his commentary, the method he followed in the
commentary, his style and the sources he used while writing the work, such as the analysis of the
text and the text, mentioning the soundness of the hadiths, mentioning their different narrations,

lexicon and grammatical analysis. Aims to demonstrate.

Keywords: Hadith, Hanif Ibrahim, ed-Diirrii's-semin fi sherhi'l-erbain, Forty Hadith Commentary.
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Ebubekir Keklik"

Maarif Nezareti Teftis Raporlarina Gore II. Abdiilhamid Donemi’nde Rumeli’nde

Osmanh Egitimi ve Egitim Kurumlari

Ozet: Tanzimat devrinde kurulmaya baslanan ancak merkezin disinda pek yayginlastirilamayan
modern egitim kurumlari, Sultan II. Abdiilhamid doneminde tasrada da acilmis; vilayetlerde
rustiyeler, idadiler ve sultanilerin sayis1 onemli miktarda artmistir. Okullarin sayisindaki artis, bu
okullar i¢in 6gretmen yetistirecek kurumlarin tesekkiiliinii de hizlandirmistir. Bu dénemde bir
yandan geleneksel egitim veren sibyan mektepleri modern iptidailere ¢evrilirken bir yandan da yeni
iptidailer agilmistir. Ancak yeni iptidailerin agilis1 bolgeden bolgeye farkliliklar gostermekteydi. Bu
durum iptidai acilacak bolgelerdeki halkin mali imkéanlartyla yakindan ilgilidir. Halkin mali
imkanlarmin nispeten daha iyi oldugu Bati Anadolu’da ve Rumeli’nde modern iptidai mektepleri
imparatorlugun diger bolgelerine gore daha hizli bir sekilde yayilmistir. Bu durumun en 6nemli
sebeplerinden biri, devlet blit¢esinden egitime ayrilan payin yetersizligi, koylerin ¢ok ve dagimik
olusu, ulasim imkanlarmin yetersizligi ve halkin egitime ilgisizligidir. Maarif-i Umumiye
Nizamnamesi’nde (1869), ilkogretimin finansmaninin halka birakildigini hatirlamak, bu konuda
halkin ilgisinin ne kadar hayati bir 6nem tasidigini gostermesi acisindan dikkat cekicidir. Bu
caligmada Osmanli Arsivi’'nde bulunan, Maarif Nezareti teftis raporlarindan hareketle Sultan II.
Abdiilhamid Donemi’nde Rumeli’deki Osmanli egitim kurumlarmin durumu tespit edilmeye
caligilmistir. Teftis hizmetlerine dair yazismalar ile miifettis raporlarindan meydana gelen ve cesitli
sikayet konularii ve egitim personeline ait bazi sorusturma kayitlarini igeren bu belgeler, Rumeli
vilayetlerindeki egitim faaliyetleri hakkinda dikkat ¢ekici bilgilere ulasilmasini saglamaktadir. Ote
yandan, s6z konusu teftis raporlarindan hareketle okul binalari, okullardaki sihhi sartlar,
Ogretmenlerin egitim durumu, 6gretmen ihtiyact ve maaslar konusunda da 6nemli bilgiler elde

etmek miumkinddr.
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According toThe Inspection Reports Of The Ministry of Education, Ottoman

Education And Educational Institutions in Rumelia During Abdulhamid IT Era

Abstract: The modern educational institutions, which were started be established in the Tanzimat
period, but could not be widely spread outside the center, it was also expanded outside the center
during the reign of Abdiilhamid. The increase in the number of schools has also accelerated the
establishment of institutions that will train teachers for these schools. In this period, while primary
schools providing traditional education were converted into modern primary schools, new primary
schools were opened on the one hand. However, the opening of new primary schools differed from
region to region. This situation is closely related to the financial possibilities of the people in the
regions where new primary schools will be opened. In Western Anatolia and Rumelia, where the
financial possibility of the people was relatively better, modern primary schools spread faster than
in other parts of the empire. The reason for this situation is the inadequacy of the share allocated to
education from the state budget, the high number and scattered villages, the inadequacy of
transportation opportunities and the lack attention of the people to education. In the Maarif-i
Umumiye Nizamnamesi (1869), the financing of primary education was left to the public, this shows
how important the public's interest in education is. This study is based on the inspection reports of
the Ministry of Education in the Ottoman Archives. Based on these reports, the situation of the
Ottoman educational institutions in Rumeli during the reign of Abdiilhamid II was tried to reveal.
These documents, which consist of correspondence on inspection services and inspector reports, and
contain various complaint issues and some investigation records of the training personnel, provide
information about the education activities in Rumelia. On the other hand, it is possible to obtain
information about school buildings, health conditions in schools, education status of teachers,

teacher needs and salaries based on these inspection reports.

Keywords: Abdiilhamid II, Ottoman, Education, Rumelia, Inspection.
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Emine Arslan”

Kaybedilen Rumeli Topraklar1 Hakkinda Fetvihaneye Intikal Eden Meseleler

Ozet: Osmanli Devleti’nde Mesihatin bir kurumu olan Fetvdhane yiizyillar boyunca -bazen
gayrimiislimlerden gelen sorular olsa da- genelde Miisliimanlarin fetvd mahiyetindeki sorularina
muhatap olmus ve onlara cevap iiretmistir. Devletin tebaasi olanlar haricinde, Istanbul’un hilafet
merkezi olmas1 hasebiyle Kafkaslar, Hindistan vb. pek ¢ok bolgeden fetva talepleri olagelmistir.
Devletin zaman igerisinde ¢ekilmek zorunda kaldig1 yerlerde halen mevcut olan Miisliiman niifus
da karsilagtiklar1 meselenin ¢6ziimiinii bulmak i¢in careyi dini konularda bagli hissettikleri
Fetvahane’ye bagvurmakta bulmuslardir. Mora, Bulgaristan, Varna, Bosna gibi Rumeli
topraklarindan, vakif toprak ve emlakinin nasil tasarruf edilecegi, islevlerini kaybetmis vakif
miilklerinin satilip Miislimanlarin yararina olacak baska tesebbiislerde bulunmanin miimkiin olup
olmadigi, Islam Bankas1 kurulmasinin ciiz olup olmadigi, evvelden &siir arazisi olan yerlerin
durumunun ne oldugu, vatandasi olduklari devlet ile Osmanli’nin yapmis olduklar1 anlagsma
micebince miiftilerin se¢ciminin nasil olacagi vb. hususlar hakkinda Fetvahane’ye sorular
sorulmustur. Bu tebligde sualleri mabhiyetleri ve geldikleri yerler agisindan inceleyerek,
hakimiyetten ¢ikan Rumeli topraklarinda Miisliimanlarin ne tiir problemlerle bas etmek zorunda

kaldiklarini ortaya koymay1 hedeflemekteyiz.
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Issues That Have BeenTaken To The Fatwa Office About The Lost Rumeli Lands

Abstract: Fatwa Office, an institution of Meshihat in the Ottoman Empire -eventhough sometimes
there are few questions from non-Muslims- has often been involved in the questions of muslims for
centuries and has produced answers to them. Apart from the subjects of the state, there have been
requests for fatwas from many regions such as the Caucasus and India, since Istanbul was the center
of the caliphate. The muslim population, which is still present where the state has to with draw over
time, also found the solution to find a solution to the problem they faced, by applying to the Fatwa
Office, which they felt connected to in religious matters. From Rumeli lands such as Mora, Bulgaria,
Varna, Bosnia, how to save foundation land and real estate, whether it is possible to sell foundation
properties that have lost their function and to make other attempts to benefit the Muslims, whether
Islamic Bank is permissible or not, what is the situation of places that used to have tithe land, how
them uftis will be elected following the agreement between the state of which they are citizens and
the Ottoman Empire, etc. Questions were asked to the Fatwa Office. In this presentation, we aim to
examine the questions in terms of their natlire and where they came from, and to reveal what kind

of problems Muslims had to deal with in the Rumelian lands, which came out of domination.

Keywords: Rumelia, Fatwa, Fatwahana.
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Emine Nurefsan Ding’
Osmanli’da Hakim Adaylarina Sorulan imtihan Sorular
(Filibeli Halil Fevzi Efendi’nin Diirerii’l-hiikkdm’1n Kefile Kitabr’ndan Hazirladig

Imtihan Sorular)

Ozet: Bu calismanin konusunu Filibeli Halil Fevzi Efendi’nin Risdle-i Imtihdniyye bi-halli
Miiskilati’l-Kefdle isimli eseri teskil etmektedir. Eserin miiellifi Halil Fevzi Efendi 1805 senesinde
Filibe’de dogmustur. Tahsilini bu sehirde tamamladiktan sonra istanbul’a gelen Halil Fevzi Efendi
payitahtta ilmi birikimi ile temayiiz etmis, miiderrislik, kadilik, Meclis-i Intihab-1 Hiikkdm reisligi
ve Anadolu Kazaskerligi gibi gorevler yliriitmiis, Mecelle 'nin hazirlanmasinda 6nemli gorevler
istlenmistir. Seyhiilislamlik makami kendisine teklif edilmesine ragmen bu vazifeyi kabul etmemis,
tedris gorevini stirdiirmiistiir. 1884 senesinde vefat eden Halil Fevzi Efendi telif ¢calismalarinda da
bulunmustur. Meclis-i intihab-1 HiikkAm’da goérev yaparken hakim adaylarmi imtihan etmek
amaciyla hazirlamis oldugu soru ve cevaplari ihtiva eden Risdle-i Imtihdaniyye bi-halli Miiskildti’l-
Kefile onun telifleri arasinda sayilmaktadir. 1292 (1875) senesinde Istanbul’da basilan eserin dili
Arapcadir. Miiellif, eserdeki soru ve cevaplart Gurerii’l-Ahkam ile bu eserin serhi Diirerii’l-
Hiikkdm’m Kitabu’l-Kefdle kisminda gecen kefalet tanimindan hareketle hazirlamistir. Eserin telif
tarihi nazara alindiginda bu sorularin muhataplarinin dénemin yiiksek hukuk mektebi Muallimhane-
i Niivvab’in talebeleri ya da kaza teskilatinda gorev almak isteyen diger kadi adaylar1 olmasi
muhtemeldir. 15. yy. Osmanli hukuk¢usu Molla Hiisrev’in Hanefl fikih kitaplarini esas alarak
hazirladig1  Diirerii’l-Hiikkdm yiizyillarca Osmanli kadilarinin  basgvuru kitabi oldugu gibi

Muallimhane-i Niivvab’in da programinda yer almus, ti¢ y1l okutulmustur.

Bu ¢aligmada miiellif hakkinda bilgi verildikten sonra 19. yy. Osmanli Devleti’'nde yiiksek hukuk
tahsili yapanlarin muhatap olduklari sorularin muhtevast ve diizeyi iizerinde durulmus, genel
degerlendirme yapilmistir. Tiirkceye cevrilen soru ve cevaplar calismanin son kismina derg

edilmistir.
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Exam questions addressed to Judge Candidates in the Ottoman Empire
(Exam Questions Prepared by Khalil Fawzi Afandi of Filiba from Durar al-
Hukkam’s Kafalah Book)

Abstract: The subject of this study is Khalil Fawzi Afandi's Risala-i Imtihaniyya bi-halli
Mushkilati’l-kafala. The author of the work, Khalil Fawzi Afandi, was born in 1805 in Plovdiv.
Khalil Fawzi Afandi, who came to Istanbul after completing his education in this city, distinguished
himself with his knowledge in the capital city, carried out duties such as professorship, kadi, the
head of the Majlis-i Intihab-1 Hukkam, and the Anatolian Judgeship, and undertook important tasks
in the preparation of the Majalla. Although the office of Shaykh al-Islam was offered to him, he did
not accept this duty and continued his teaching duty. Khalil Fawzi Afandi, who died in 1884, was
also had a few books. Risala-i Imtihaniyya bi-halli Mushkilati’l-kafala, containing questions and
answers he prepared in order to test the candidate judges while he was serving in the Majlis-i Intihab-
1 Hukkam, is among his works. The language of the work, which was published in Istanbul in 1292
(1875), is Arabic.The author prepared the questions and answers in the work with reference to the
definition of surety in the Kitab al-Kafala section of the commentary of this work, Durar al-
Hukkam. Considering the date the book was written, it is possible that the addressees of these
questions were the candidates of qadi who wanted to work in qada organization or the students of
the higher law school of the period, Muallimkhana-i Nuwwab. Durar al-Hukkam, prepared by the
15th century Ottoman jurist Molla Khusraw on the basis of Hanafi figh books as well as being the
reference book for centuries, was included in the program of this school and was taught for three

years.

In this study, after giving information about the author, the content and level of the questions that
those who had higher law education in the 19th century Ottoman Empire were addressed were
emphasized, and a general evaluation was made. The questions and answers in the work were

translated into Turkish and included in the last part of the study.

Keywords: Judge, Muallimkhana-i Nuwwab, Durar al-Hukkam, Khalil Fawzi Afandi, Risala-i
Imtihaniyya bi-halli Mushkilati’l-kafala
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Osmanh Déneminden itibaren Sancak Bolgesinde Dini Egitim

Ozet: Niifusunun ekseriyeti Miisliman Bosnaklardan olusan Sancak bolgesi Balkanlarin
merkezinde yer almakta olup Bosna Hersek’in yaninda Bosnaklarin yogun bir sekilde yerlestigi
bolgelerdendir. Sancak’ta kokli din ve egitim kurumlarinin insast Osmanli hiikiimranliginin
bolgeye ulasmasi ve Yeni Pazar (Novi Pazar) sehrinin kurulusuyla beraber baslamistir (1461). Eski
Osmanli arsivlerindeki bilgiler Sancak’ta dini medreselerin bulundugunu dogrulamaktadir. Bolgede
Tiirk egitim sistemi XIX. ylizyilin ortasinda kadar devam etmis ve Osmanli hiikiimranlig siiresince
kullanilan terimlerin ekseriyeti Arapca kokenli olup Farsca ve Tiirkge ifadelere de basvurulmustur.
Sibyan mektepleri (kiittab/ketatib), kiz-erkek Bosnak cocuklarina yonelik egitim ve Ogretim
faaliyetlerinde oldukg¢a Onemli rol oynamistir. Bolgede en uzun siire faaliyet gOsterme firsati
yakalayan bu medreselerde o donemde yazi i¢in Arapga harfler kullanilmaktaydi. Dini mektep ve
okullarin faaliyetleri 1912°de Balkan savaslarinin baslamasina kadar devam etti. Bu tarihten itibaren
Islami din egitiminin lagvedilme siireci basladi ve 1946’ya kadar faal olan Yeni Pazar’daki Gazi Isa
Bey Medresesi hari¢ Sancak bolgesine bagli besinin Yeni Pazar’da yer aldigi toplam on bir
medresenin yani sira Daru’l-Hadis ve Daru’l-Kurrd’ miiesseselerinden olusan ser‘i medreselerin
tamami kapatildi. Bir onceki yiizyilin doksanli yillarinda gelisen olaylar neticesinde dini
faaliyetlerin eskiye nazaran daha 6zgiir bir sekilde siirdiiriilmesinin 6nii agilmistir. Bunun sonucu
olarak dini kurumlar ve egitim miiesseseleri aktif bir sekilde ¢aligmalara basladi. Son otuz yilda
kurulan en 6nemli egitim miiesseselerinden bazilari sunlardir: Gazi Isa Bey Medresesi (1994), islam

Arastirmalar1 Fakiiltesi (2001), Sancak ve Sirbistan Kur’an-1 Kerim Medresesi (2010).

Anahtar Kelimeler: Dinl Egitim, Bosnaklar, Egitim Faaliyeti, Sibyan Mektepleri, Medreseler,
Vakiflar.
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Eyiip Oztiirk”

Baba Ogul Kur’an’a Hizmet Eden iki Alim:
Filibeli Kiraat Alimi Mustafa Abdullah Efendi ve Oglu Mehmet Tevfik Efendi

Ozet: Filibe, tarihi siire¢ icinde 1360 tarihinde Lala Sahin Pasa tarafindan fethedilmis, yaklasik bes
asir Islam medeniyetinin tezahiirleri olan cami, medrese ve tekke gibi mimari yapilarla donatilmustir.
Evliya Celebi’nin ifadesiyle Osmanli medrese sisteminde ihtisas medresesi olarak zikredilen darii’l-
kurralarin yedi tanesi burada mevcuttur. Buradaki medreseler i¢inde varligini uzun yillar devam
ettiren Rumeli Beylerbeyi Gazi Sahabettin Pasa’nin yaptirmis oldugu kiilliye i¢inde bulunan
medresedir. Basta bu medrese olmak iizere burada bulunan medreselerden pek ¢ok alim yetismistir.
Nitekim Kadi Abdiillatif Efendi, Alaaddin Ali Celebi ve sair Revnak Filibe’de yetisen 6nemli
Alimlerden bazilaridir. Bu tebligde kaynaklarin verdigi imkan gergevesinde Seyhii’l-Kurra olup
Filibe’de Kur’an-1 Kerim egitim ve dgretimini iist diizeyde vermis olan Mustafa Abdullah Efendi ve
oglu Mehmet Tevfik Efendi ele alinacaktir. Mehmet Tevfik Efendi, Osmanli donemi seyhii’l-
kurralarindan Filibeli Mustafa Abdullah Efendi’nin ogludur. Bu sebeple Kurrdzade lakabiyla
taninmig olup h.1256/m.1841 yilinda giinlimiiz Bulgaristan topraklarinda bulunan dénemin Edirne
Vilayeti Filibe Sancaginda dogmustur. [lkdgrenimini ve hafizligini dogdugu sehir Filibe’de
tamamlamis, sirastyla Riistiye mektebi ve Sehabettin medresesinde tahsil gérmiistiir. Sonrasinda
Istanbul’a giderek Seyhii’l-Kurra Hafiz Abdullah Efendi’den Kiraat ilmini tamamlamistir. Buradaki
egitimini tamamladiktan sonra tekrar Filibe’ye donmiistiir. Bir miiddet burada tedris faaliyeti
ylriitmiis, 1877-78 Osmanli-Rus harbi neticesinde Filibe, Bulgarlarin istilasina ugramis, kitaplari
dahil olmak iizere hicbir esyasini alamadan Istanbul’a ve arkasindan da Mudurnu’ya ge¢mistir. 1929

yilinda Mudurnu’da vefat etmistir.

Anahtar Kelimeler: Filibe, Mehmet Tevfik Efendi, Seyhii’l-Kurra.
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Father and Son, Two Scholars Serving the Qur'an:
Reading Scholar Mustafa Abdullah Efendi From Plovdiv And His Son Mehmet
Tevfik Efendi

Abstract: In the historical process, Plovdiv was conquered by Lala Sahin Pasha in 1360 and was
provided with architectural monuments such as mosques, madrasahs, and lodges, which have been
expressions of Islamic civilization for over five centuries. In the words of Evliya Celebi, seven of
the darii'l-kurra (Madrasah department that teaches the methods of reading the Qur'an), which were
mentioned as specialized madrasahs in the Ottoman madrasah system, are available here. It is the
madrasah in the Islamic-Ottoman social complex built by Rumelian Governor Gazi Sahabettin
Pasha, which has existed for many years among the madrasahs here. Many scholars were trained in
the madrasahs in here, especially in this madrasah. Fore xample, the Muslim Judge Abdullatif
Efendi, Alaaddin Ali Celebi and poet Revnak are some of the important scholars who grew up in
Plovdiv. Mustafa Abdullah Efendi and his son Mehmet Tevfik Efendi, who were Sheikh al-Qurra
and gave high-level education and training of the Qur'an in Plovdiv, will be elaborate in this paper
within the opportunities provided by the resources. Mehmet Tevfik Efendi is the son of Mustafa
Abdullah Efendi from Plovdiv, one of the Sheikh al-Qurra of the Ottoman period. For this reason,
he was known by the nickname of Kurrazade and was born in the Plovdiv Sanjak of the Edirne
Province of the period in the territory of today's Bulgaria in 1256 (hegira calendar)/1841 (gregorian
calendar). He completed his primary education and became a hafiz in Plovdiv, the city where he was
born, and studied at the Ottoman Junior High School and Sehabettin Madrasah, respectively.
Afterwards, he went to Istanbul and completed the science of recitation from Seyhu'l-Qurra Hafiz
Abdullah Efendi. After completing his education there, he returned to Plovdiv. He carried out
educational activities in Plovdiv for a while. Plovdiv was invaded by the Bulgarians as a result of
the Ottoman-Russian war of 1877-78, and he went to Istanbul and then to Mudurnu without taking

any of his belongings, including his books. He died in 1929 in Mudurnu.

Keywords: Plovdiv, Mehmet Tevfik Efendi, Seyhu'l-Quirra.
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Fahri Avdija"

Analysis of Waqfs Established in Kosovo during the Ottoman Rule

Abstract: Waqfs were established in Kosovo immediately after the arrival of the Ottomans. They
played an important role not only in the transmission of Ottoman culture, but also in the Islamization
of Albanians. In addition to religious and educational sectors, the waqf supported the provision of
fundamental requirements for citizens, such as job opportunities, medical care, food for the hungry,
and so on. The earliest waqfs in Kosovo were primarily large complexes known as kiilliye, which
typically included a mosque, a school, and other waqfs that generated material income, such as
stores, mills, inns and money foundations, and were generally established by sultans and statesmen.
However, later on, particularly during the 19th century and the beginning of the 20th century, we
see a significant difference, with the majority of the waqfs established being shops and monetary
foundations. A study showed 224 Ottoman architectural structures in Kosovo, including religious,

educational, commercial, social, military and governmental institutions.

The main goal of this article is to look at the established waqfs in Kosovo and their activities during
the ottoman period. We will discuss about the waqfs established by people of different classes, such

as sultans, statesmen, clergy, and even ordinary people known as reaya.

Keywords: Kosovo, Wagqf, Ottomans, Islam, Albanians.
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Osmanli Doneminde Kosova'da Kurulan Vakiflarin Analizi

Ozet: Kosova’daki Vakiflarin kurulmasi, Osmanli’larin bolgeye gelisine kadar uzanmaktadir.
Vakiflar sadece Osmanli kiiltiiriiniin yayilmasinda degil, Balkan halklarmnin islamlastiriimasinda da
onemli bir rol oynamistir. Kosova’daki vakiflar, din ve egitim kurumlarin yani sira saglik ve diger
tiim sosyal kurumlarin1 desteklemistir. Bugiline kadar konuyla ilgili somut bir arastirma yapilmis
olmamasina ragmen, yapilan bazi arastirmalara gére bugiin Kosova’da bagta ibadet yerleri olmak
iizere egitim ve ticaretle alakali, sosyal, askeri ve sivil 224 adet Osmanli mimari eserinin var oldugu
bilinmektedir. Bu makalenin temel amaci, Osmanli doneminde Kosova’da kurulan vakiflar1 ve
faaliyetlerini incelemektir. Bu amagla padisahlarin, devlet adamlarinin ve din adamlarinin hatta
reayanin kurdugu vakiflar tespit edilerek {izerinde calisilmistir. Arastirmamizdan hareketle
Osmanli’'nin Kosova’ya ilk gelisinde vakiflarin genellikle sultanlar tarafindan kuruldugunu
sOyleyebiliriz. Ancak son donemde vakiflarin daha ¢ok yerli ayanlar ve reaya tarafindan kuruldugu
goriilmektedir. Padisah ve ayanlarin vakiflar1 biiyiik kiilliyelerden olusurken reayanin vakiflari

genellikle cesme ve diikkan gibi kiigiik vakiflardan olugmaktadir.

Anahtar Kelimeler: Kosova, Vakif, Osmanli, Islam, Arnavutlar.
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Fehim Ahmet”

Bati Trakya’da Sosyal Hayatta Tiirk-Islam Kiiltiiriiniin Rolii

Ozet: Balkan Cografyasi, Osmanli’nin ayak basmastyla biiyiik bir degisim ve déniisiimiin yasandig
topraklardir. Bu cografyaya gelip yerlesen akincilar, alperenler, dervisler, erenler bu topraklarin her
yoniine etki eden unsurlar olmuslardir. Buralarda yasayan topluluklarin diline, dinine, kiiltiiriine,
geleneklerine, sosyal yasamina katkilar sunmuslardir. Yunanistan sinirlart i¢inde hukuki statiisii
Lozan Antlagmasi ile belirlenmis olan Bati Trakya Miisliiman Tiirkleri’nin giiniimiize kadar
varhgini siirdiirebilmis olmasi, mensup oldugu Tiirk-Islam ailesinin 6zelliklerine baglh oldugunu
s0ylemek miimkiindiir. Bu nedenle tarih boyunca bu 6zelligini sosyal hayatin i¢inde canli tutmus,
gelecek kusaklara da aktarilmasinda bir¢ok caligmalari ortaya koymustur. Din, dil, gelenek ve
gorenekler, toplumlari ayakta tutan temel unsurlardir. Genel itibariyle Balkanlarda yasayan Tiirkler,
kendilerine ait olan bu degerleri muhafaza etmek, canli tutmak ve dini-kiiltiirel geleneklerini
yasatmak icin bilingli olarak hareket etmektedirler. Bati Trakya’da pek ¢ogu Anadolu’daki
geleneklerle paralellik arz eden diigiin, siinnet, dogum, 6liim gibi énemli giinlerde mevlit okutma
gelenegi, hatim cemiyetleri, hafizlik torenleri, vaazlar, 6zel kandil programlari, ramazanlar, sahur
davullar, iftar toplari, teravih namazlari, kurbanlar, asure etkinlikleri, Hidirellez kutlamalar1 gibi
yogun bir kiiltiir birikimi yasanmaktadir Pir-i Ttirkistan olarak bilinen Ahmet Yesevi nin miiridlerini
Anadolu’ya, Rumeli’ye gondermesiyle bu bolgelerde tekkeler vasitasiyla bircok unsurun islam
diniyle tanigmasi saglanmistir. Bugilin Balkanlar’in bir¢ok bolgesinde Sar1 Saltuklar’in, Horasan
dervislerinin, Hac1 Bektas-1 Veli’nin izlerini bulmak miimkiindiir. Balkanlar’da ger¢ek anlamda din,
kiiltiir ve kimlik hareketleri Osmanli Devleti’nin Rumeli’ye gecisiyle baslamigtir. O tarihlerden
giiniimiize kadar tiim Balkanlar’da din olarak Islam, kiiltiir ve kimlik olarak da Tiirk kiiltiirii ve

kimligi, 6zelliklerini muhafaza ederek gelmistir.

Anahtar Kelimeler: Din, Kimlik, Kaltir.
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The role of Turkish-Islamic Culture in social life in Western Thrace

Abstract: The Balkan Geography is the land where a great change and transformation was
experienced with the footsteps of the Ottoman Empire. The raiders, alperens, dervishes and saints
who came and settled in this geography have been the factors affecting very aspect of these lands.
They contributed to the language, religion, culture, traditions and social life of the communities
living here. It is possible to say that the existence of the Western Thrace Muslim Turks, whose legal
status was determined by the Treaty of Lausanne within the borders of Greece, depends on the
characteristics of the Turkish-Islamic family to which they belong. For this reason, it has kept this
feature alive in social life throughout history and has put forward many studies in transferring it to
future generations. Religion, language, traditions and customs are the basic elements that keep
societies alive. In general, Turks living in the Balkans act consciously to preserve these values that
belong to them, to keep them alive and to keep their religious-cultural traditions alive. In Western
Thrace, many of them are in parallel with the traditions in Anatolia, the tradition of reciting mawlid
on important days such as weddings, circumcision, birth, death, hatim societies, memory
ceremonies, sermons, sacred religious night programs, Ramadans, sahur drums, iftar canon, tarawih
prayers, There is an intense cultural accumulation such as sacrifices, Ashura events, Hidirellez
celebrations. When Ahmet Yesevi, known as Pir-1 Turkistan, sent his followers to Anatolia and
Rumeli, many elements were introduced to the religion of Islam through lodges in these regions.
Today, it is possible to find traces of Sar1 Saltuks, Horasan dervishes, and Hac1 Bektas-1 Veli in
many parts of the Balkans. The real sense of religion, culture and identity movements in the Balkans
started with the transition of the Ottoman Empire to Rumelia. From those dates until today, Islam
as a religion, Turkish culture and identity as a culture and identity has survived in all the Balkans by

preserving its characteristics.

Keywords: Religion, Turkish culture, Identity.
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Feim Gashi”

Kosova’da Dini Hayat

Ozet: Yugoslavya’nin yikilmasindan sonra bagimsizigim  kazanan son iilke Kosova
Cumbhuriyeti’dir. Kosova ayrica Balkan iilkeleri arasinda en geng ve en yliksek Miisliiman niifusuna
sahip olan iilkedir. Bunun yani sira hem bati hem de dogu kaynakli yeni dini akimlarin istilasina
ugramis durumdadir. Bir donemler iddia edildigi gibi dinin yerini bilim alacaktir sdylemleri deger
gdrmiis olsa da giiniimiizde bunun ger¢eklesmediginin en dnemli gostergelerinden biri de bu tiir dini
akimlarin hizl yayilmasi oldugu kanaatindeyiz. Ayrica son iki yildir yasamakta oldugumuz pandemi
ve onun getirmis oldugu anksiyete, kaygi ve korkunun azalmasina dini inanglarin 6énemli katkilar
oldugunu sdylemek miimkiindiir. Zira pandemi ile ilgili yapilmis ¢alismalarin biiylik bircogunda
dini inancin diger krizler karsisinda oldugu gibi bu konuda da olumlu etkiler sagladig1 goriilmiistiir.
Baska bir ifadeyle, din her toplumda oldugu gibi Kosova toplumunda da 6nemli bir yere sahiptir.
Biz de Kosova Cumhuriyeti’nin cografi konumunu, tarihini, toplum yapisini, din yapisini ve ayrica
Balkan cografyasindaki onemini dikkate alarak “Kosova’da Dini Hayat” baslikli ¢aligmay1
gerceklestirmeye calisacagiz. Calismada hem literatiir hem de alan uygulamasi ile Kosova halkinin

din konusundaki diisiince ve yasayislarini tespit etmeyi hedefliyoruz.

Anahtar Kelimeler: Kosova, Din, Hayat.
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Religious Life in Kosovo

Abstract: The last country to gain independence after the collapse of Yugoslavia is theRepublic of
Kosovo. Kosovo is also the country with the youngest and highest Muslim population among the
Balkan countries. In addition, it has been invaded by new religious movements originating from
both the West and east. Although the discourse that science will replace religion, as it was once
claimed, was appreciated, we believe that one of the most important indicators that this did not
happen today is the rapid spread of such religious movements. In addition, it is possible to say that
religious beliefs have contributed significantly to the pandemic that, anxiety and fear it has brought.
Because, in most of the studies on the pandemic, it has been seen that religious belief has positive
effects in this regard as well as in the face of other crises. In other words, religion has an important
place in Kosovo society as it does in every society. We will try to carry out the study titled "Religious
Life in Kosovo", taking into account the geographical location, history, social structure, religious
structure of theRepublic of Kosovo and also its importance in the Balkan geography. In this study,
we aim to determine the thoughts and life styles of the people of Kosovo on religion with both

literatiire and field application.

Keywords: Kosovo, Religion, Life.
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Gezim Selaci”

Secularism As Political Engineering and identity Politics in Kosovo

Abstract: Kosovo is a “secular state” as per its Constitution and has a relatively strong tradition in
secular politics. In terms of religious affiliation, Kosovo society is composed of Muslim majority
population and Christian population. However, secularism and, in particular, Islam in Kosovo is
used as a political engineering strategy in identity politics by the political elite as a way of
constituting the Oriental ‘other’ about construction of a ‘Western’ or ‘European’ identity is aimed.
This paper argues that political secularism in Kosovo is used as part of identity politic saiming at
affirming Kosovo’s Western and European political and cultural orientation. In this, Islam and
Islamic practices, especially those appearing in public, are is identified as a problem; a hindrance to
its society and the state’s path towards its Western ambitions and European integration. Because of
that, state intervention is called on, either to limit these practice being exposed in public or to
intervene in the public sphere to ‘maintain its secularity’. However, it is argued that by intervening
in the public sphere in this manner and relation to a particular belief or religious practices, the state
violates the basic principle of secular politics: that the state maintains its neutrality in the public

sphere and itsequi distance from the different beliefs and worldviews in the public sphere.

Keywords: Kosovo, Secularism, Identity Politics, Orientalism, Western Orientation, European

Integration.
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Kosova'da Siyaset Miihendisligi ve Kimlik Siyaseti Olarak Sekiilerizm

Ozet: Anayasasina gore Kosova “laik bir devlettir” ve laiklik siyaseti nispeten giiglii bir gelenege
sahiptir. Dini yapist agisindan Kosova toplumu Misliman g¢ogunluk ve Hiristiyan niifustan
olusmaktadir. Bununla birlikte, laiklik ve 6zellikle Kosova'da Islam, siyasi elitler tarafindan, Dogulu
'6teki'ni olusturmanin bir yolu olarak kimlik siyasetinde bir siyasi miithendislik stratejisi olarak
kullanilmaktadir. Bu makale, Kosova'daki siyasi laikligin, Kosova'nin Bat1 ve Avrupa siyasi ve
kiiltiirel yonelimini teyit etmeyi amaglayan kimlik politikalarinin bir pargasi olarak kullanildigini
savunuyor. Bunda Islam ve Islami uygulamalar, 6zellikle kamuoyuna yansiyanlar sorun olarak
tanimlanmakta; toplumuna ve Bati emellerine ve Avrupa entegrasyonuna giden devlet yoluna bir
engel olarak algilaniyor. Bu itibarla, devlet, ya bu uygulamalarin kamusal alanda ortaya ¢ikmasini
sinirlamak ya da laikligini korumak icin kamusal alana miidahale etmek icin miidahaleye
bagvuruyor. Ancak, kamusal alana bu sekilde miidahale ederek, belirli bir inang veya dini
uygulamasini ihlal ediyor. Bu sekilde devletin, kamusal alanda tarafsizlig1 ve kamuya esit mesafede
olmasi, kamusal alandaki farkli inanglara riayet edilmesini, sekiiler siyasetin temel ilkelerini goz

ard1 ettigini goriiyoruz.

Anahtar Kelimeler: Kosova, Laiklik, Kimlik Siyaseti, Oryantalizm, Bati Yo6nelimi, Avrupa

Entegrasyonu.
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Isa Akpmar”

Bir Edebi Muhit Olarak II. Bayezid Donemi Edirne Sarayi

Ozet: Klasik edebiyat, tesekkiil devrinden itibaren iktidar ve niifuz sahibi ziimrelerin etrafinda
sekillenmistir. Bu halin tezahiirii olarak Yildirim Bayezid’in saltanatinin ilk yillarinda Osmanl
iilkesi, onemli bir edebiyat merkezi olmaya baslamistir. Celebi Mehmed ve II. Murad doneminde
giderek genigleyen bu merkez, Fatih Sultan Mehmed’in tahta ¢ikisiyla birlikte asil biiyiik gelisimi
kaydeder. II. Bayezid donemi ise gerek sair sayisindaki artig gerekse edebi hayatin farkli sehirlere

yayilmasi agisindan bir kemal devri olarak nitelenebilir.

Istanbul’un fethedildigi 1453 yilina kadar, énce Bursa daha sonra Edirne; devletin payitaht: olmasi
itibariyle donemin siyasi, ilmi ve kiiltiirel hayatinin merkezi konumundaydi. Edirne, istanbul’un
fethinden sonra da uzun siire 6nemini korumaya devam etmistir. Bu donemde Edirne Saray1, Avrupa
seferlerinde padisahlarin konaklama yeri olmasinin yani sira sulh zamanlarinda da bir sayfiye islevi
gormekteydi. Osmanli sultaninin Edirne’de bulundugu zamanlar hem burada yasayan sairler hem
de basta Istanbul olmak {izere sair yerlerdeki edebiyatcilar icin olduk¢a Onemliydi. Edebi
faaliyetlerin yogunluk kazandigi bu donemi, biyografi ve tarih kaynaklarindan takip etmek
miimkiindiir. Bu tebligde, II. Bayezid’in tahtta bulundugu 1481-1512 yillar1 arasindaki Edirne
Sarayi1 ¢evresindeki edebi faaliyetler biyografik kaynaklar, arsiv kayitlar1 ve metinler {izerinden ele
alinacaktir. Oncelikle bu dénemde Edirne’de kaleme alinan ve saraya sunulan edebi eser ve siirler
tespit edilecektir. Sonrasinda, bu metinler hami-sair miinasebetleri agisindan degerlendirilerek
donemin ictimai ve siyasi hadiselerinin edebiyattaki akisleri iizerinde durulacaktir. Son olarak edebi

ve kiiltiirel hayat yéniiyle Edirne ile donemin baskenti Istanbul mukayese edilecektir.

Bu tebligle, II. Bayezid donemi Edirne Sarayi etrafindaki edebiyat hayatinin biitiin vecheleriyle
degerlendirilmesi amacglanmaktadir. Boylelikle hem klasik Tiirk edebiyati hem de sehir tarihi

caligmalarina katki saglanmasi hedeflenmektedir.

Anahtar Kelimeler: II. Bayezid, Edirne Sarayi, Edebi Muhit, Sair, Siir.
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As a Literary Circle Edirne Palace in the II. Bayezid Period

Abstract: Classical literature has been shaped around ruling and influential coteries since its
formation period. As a reflection of this situation, the Ottoman country started to become an
important literary center in the first years of Yildinm Bayezid’s sultanate. This center, which
gradually expanded during the period of Celebi Mehmed and Murad II, shows the real great
development with the accession of Fatih Sultan Mehmed to the throne. Bayezid Il reign, on the other
hand, can be characterized as a maturity period in terms of both the increase in the number of poet

sand the spread of literary life to different cities.

Until 1453, when Istanbul was conquered, first Bursa and then Edirne, as the capital of the state,
was the center of the political, scientific and cultural life of the period. Edirne continued to maintain
its importance for a long time after the conquest of Istanbul. In this period, Edirne Palace was used
as a place to stay for the sultans during the European expedition, as well as a summer residence in
times of peace. The times when the Ottoman sultan was in Edirne were very important for both the
poets living here and other poets in other places, especially in Istanbul. It is possible to follow this
intense literary period, from biography and historical sources. In this paper, the literary activities
around the Edirne Palace between the years 1481-1512, when Bayezid II was on the throne, will be
discussed through biographical sources, archive records and texts. First of all, literary Works and
poems written in Edirne and presented to the palace during this period will be determined.
Afterwards, these texts will be evaluated from the perspective of patron-poet relations, and the
reflections of the social and political events of the period in literature will be emphasized. Finally,
Edirne will be compared with the Istanbul, the capital of the period, in terms of literary and cultural

life.

This paper, it is aimed to evaluate all aspects of the literary life around the Edirne Palace during the
Bayezid II period. Thus, it is aimed to contribute to both classical Turkish literatiire and urban

history studies.

Keywords: Bayezid 11, Edirne Palace, literary Circle, Poet, Poem.
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Ishak Kizilaslan®

Osmanh'da Daru'l-kurrilar: Makedonya Ornegi

Ozet: Kur’an’1 sonraki nesillere aktarmak erken donemden itibaren Miisliimanlarin iizerinde
devletleri, Kur’an Ogretimini gerceklestirecek okullar kurmuslardir. Bolgesel olarak isim ve
metotlarinda farklilik gériilse bile, bunlar bir gesitlilik anlaminda Islam ilmi hayatina biiyiik bir
zenginlik katmistir. Kiittdb, Daru’t-ta‘lim, Daru’l-ulim, Daru’l-kurra, Medrese, Halve, Mesid,
Sibyan Mektebi, Daru’l-Kur’an bu egitim miiesseselerinden bazilaridir. Her alanda islam{ ilimlerin
nakline dair hem 6gretim hem de yazin teknigi agisindan bir¢cok yenilikler yapmis olan Osmanl
doneminde Kur’an egitiminin verildigi okullar “Daru’l-kurrd” olarak isimlendirilmistir. Bu
okullarda baglangi¢ seviyesinden hafizlik egitimine kadar Kur’an egitimi verilmekte idi. Ayrica ilm-
i kiraat egitimi de buralarda verilirdi. Selatin camileri basta olmak {izere camilerin miistemilatinda
bulunan ve yine miistakil olarak da insa edildigi goriilen bu kurumlar zamanla hafizlik ve kiraat
egitiminin merkezi haline gelmistir. Sibyan mektepleri ile temel Kur’an egitimini alan talebeler
pesinden alt seviyedeki Daru’l-kurralarda hafizligini ikmal ettikten sonra st seviyedeki Daru’l-
kurralarda kiraat egitimini tamamlamistir. Burada hoca olarak vazife yapanlarin meharic-i hurdf,
sifat-1 hurtf gibi tecvid konularinda ehil olmalar1 ve ayrica kirdat-1 seb‘a ve kirdat-1 asere okutacak
derecede ilim sahibi olmalar1 ve ayn1 zamanda hiisn-i tilavete sahip olmalari sart olarak kosulmustur.
Bes asr1 agan bir siire Balkanlar’da hakim olan Osmanli Devleti buralarda Kur’an egitimi vermek
iizere Daru’l-kurrdlar agmistir. Sadece devletin degil bir vakif devleti olmasi dolayisiyla sahislarin
ve 0zel yapilanmalarin da isin igerisine dahil edildigi bir sekilde bircok sayida Kur’an 6gretim
merkezleri kurulmustur. Bu teblig, Makedonya’da kurulmus olan Daru’l-kurralari merkeze alarak

genel hatlar1 ile Osmanli donemi Daru’l-kurralarini konu edinmektedir.

Anahtar Kelimeler: Kur'an Egitimi, Daru'l-kurrd, Osmanli, Makedonya.
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Daru'l-Kurras in Ottoman: The Case of Macedonia

Abstract: Transmitting the Qur'an to the next generations has been one of the issues that Muslims
have focused on since the early period. The Islamic states, established schools to teach the Qur'an.
Even if there are regional differences in their names and methods, they have added a great richness
to Islamic scientific life in terms of diversity. Kiittab, Daru't-ta'lim, Daru'l-ulim, Daru'l-kurra,
Madrasa, Halve, Mesid, Sibyan School, Daru'l-Kur'an are some of these educational institutions.
The schools where Qur'an education was given in the Ottoman period were named "Daru'l-kurra".
In these schools, Qur'an education was given from the beginner level to the hafiz training and the
science of recitation. These institutions, which are located in the out buildings of the mosques,
especially the Sultan mosques, have become the center of hifz and recitation education over time.
The students, who received basic the Qur'an education at Sibyan schools, completed their recitation
education at the higher level Daru'l-kurras after completing their memorization at the lower level
Daru'l-kurra. Here, it is stipulated that those who work as teachers should be competent in tajwad
subject, as well as have knowledge enough to teach seven and ten gira'at, and at the same time have
good recitation. The Ottoman Empire, which was dominant in the Balkans for more than five
centuries, opened Daru'l-kurras to give Qur'an education there. Since it is not only the state but also
individuals and private organizations, because of the idea of being foundation state, have been
established many Qur'an teaching centers. This paper focuses on the Daru'l-kurras established in

Macedonia and deals with the Ottoman period Daru'l-kurras in general terms.

Keywords: Qur'an Education, Daru'l-kurra, Ottoman, Macedonia. Rumeli Cografyasi
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Kamil Yelek”

Rumeli Cografyasi Osmanh Alimlerinden Sofyah Bali Efendi’nin Para Vakiflariyla

flgili Yazdign Mektuplarin islam Hukuku Acisindan Degerlendirilmesi

Ozet: Osmanli devletinde para vakiflarmin mesruiyetine dair yogun ve oldukca siddetli
miinakasalar yasanmustir. Ozellikle bu tartismalarin yasandig1 16. yiizyilda s6z konusu meseleyle
ilgili bir dizi risale ve mektubun yazildigi miisahede edilmektedir. ilk ©nce Osmanl
Seyhiilislamlarindan ibn Kemal (6]. 940/1534) kaleme aldig1 risalesinde para vakiflarinin caiz
oldugunu savunmus, daha sonra karsi tarafta yer alan Civizdde (6l. 954/1547) bu vakiflarin
mesruiyetini tartigma konusu yaparak yasaklanmasi icin ciddi bir gayret gdstermistir. Nihayetinde
Civizade, donemin padisahi olan Kantni Sultan Siileyman’1 etkilemis, bunun neticesinde padisah
tarafindan ¢ikartilan bir ferman/kararla (emr-i serif) para vakiflar1 yasaklanmistir. Bu uygulamanin
yasaklanmasindan sonra Rumeli cografyast Osmanli alimlerinden ve ayni zamanda Halveti seyhi
olan Sofyal1 Bali Efendi (61. 960/1553), bir dizi mektup kaleme alarak tepkisini ortaya koymustur.
Para vakiflartyla ilgili cereyan eden tartismalara dahil olan Bali Efendi, devrin padisah1 Kantini
Sultan Siileyman’a, Civizade’ye ve Sah Celebi’ye yazdigi bu mektuplarda para vakiflarini
yasaklamanin yol actig1 zararlar1 ve bunlarin sakincalarini izah etmeye ¢alismistir. Bu tebligde, Bali
Efendi’nin para vakiflartyla ilgili mektuplart Islam hukuku agisindan incelenerek bazi

degerlendirmelerde bulunulacaktir.

Anahtar Kelimeler: Islam Hukuku, Para Vakiflari, Sofyali Bali Efendi, Kantini Sultan Siileyman,

Civizade.
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The Letters Of Sofyali Bali Efendi Who Is An Ottoman Scholar From Rumelian
Geography Regarding Cash Waqfs And The Evaluation Of Them From The

Perspective Of Islamic Law

Abstract: There were intense and quite harsh discussions about the legitimacy of cash waqfs in the
Ottoman state. Especially in the 16" century, during these debates, it is observed that a number of
treatises and letters were written about the issue in question. First of all, Ibn Kemal (d. 940/1534),
one of the Ottoman Shaykh al-Islams, defended the permissibility of cash waqfs in his booklet, and
then Civizade (d. 954/1547), who was on the opposite side, made a serious effort to forbid these
waqfs by discussing their legitimacy. Ultimately, Civizade influenced Sultan Suleiman, and as a
result, cash waqfs were forbidden with an edict/decision issued by the sultan. After the forbiddance
of this practice, Sofyali Bali Efendi (d. 960/1553), one of the Ottoman scholars of the Rumelian
geography and also a Halvett order sheikh, reacted by writing a series of letters. Balt Efendi, who
was involved in the discussions about cash waqfs, wrote letters to Sultan Suleiman, Civizade and
Shah Celebi and he tried to explain the harms caused by forbidding these waqfs and their drawbacks
in these letters. In this paper, some evaluations will be made by examining the letters of Balt Efendi

about cash waqfs in terms of Islamic law.

Keywords: Islamic Law, Cash Waqfs, Sofyali Bali Efendi, Sultan Suleiman, Civizade.
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Mehdin Ciftci”

Osmanl ilmiye Sistemine Giris Yontemi Olarak intisab Uygulamasi ve Rumeli’deki

Yansimalari

Ozet: Merkeziyetci bir anlayisla yonetilen Osmanli Devleti’nde ilmiye sisteminde yiikselmek,
toplum ve ulema nezdinde itibarli bir yer edinebilmek i¢cin medreselerde okunmasi gereken dersleri
veya kitaplar1 belirli bir sira igerisinde okumus olmak ve bu siire igerisinde etkili ¢cevrelerle iyi
iligkiler kurmak gerekirdi. Bu siire¢te yonetim kademelerinde s6z sahibi olan, hatir1 sayilan veya
elinde yetki bulunan birisine dayanmak, onun manevi niifuzu ve kefaleti altina girmek ve bu yolla
vazife tevcih edecek olan merkezi yonetimin giivenini kazanmak gerekirdi. Intisdib mekanizmasi
denen bu uygulamaya gore baskentte bulunan ve tanman bir aileden gelen kisilerin, ilmiye
mensuplart arasina girmesi daha kolay olsa da egitim siirecinde gii¢li sahislarin destegini almak
(himayesini ve kefaletini elde etmek), ilmiye meslegine yeni girecek birisi i¢in son derece
onemliydi. Bu mekanizma icerisinde babalar1 veya yakinlar1 yiiksek mevkilerde bulunanlar,
digerlerine gore cok daha avantajli durumdaydilar. Bu meslekte ilerlemek isteyen kisilerin giiglii bir
hami ve kefil bulmalar1 ve manen onlarin kapi halkindan sayilmalart durumunda onlarin bir ige
girme imkanlar1 cok daha kolay olurdu. Merkezi otoritenin, devlet kademelerinde giivendigi kisileri
istihdam etme amacina dayandigi anlasilan bu iliskiler agi, belirli kurallara dayanmamasi ve daha
ziyade niifuz ticareti lizerine kurulmasi sebebiyle suistimale de ¢ok agikti. Nitekim bu uygulama
zamanla liyakati geri plana itmis ve iltimas kaynakli bazi problemlerin ortaya ¢ikmasina sebep
olmustur. Iste bu tebligde mevcut uygulamanin mahiyeti/tarihi arka plami verilecek ve Rumeli

bolgesindeki yansimalari incelenecektir.

Anahtar Kelimeler: Osmanl Hmiye Teskilatr, Medreseler, Intisab, Rumeli, Merkeziyetgilik.
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Intisab Application As a Transitional Method to The Ottoman Ilmiye System And Its

Reflections In Rumeli

Abstract: In the Ottoman Empire, which was governed by a centralist approach, in order to rise in
the ilmiye system and to gain a respectable place in the society and the scholars, it was necessary to
read the courses or books that should be read in the Madrasahs in a certain order and to establish
good relations with influential circles during this time. In this process, it was necessary to rely on
someone who has a say in the management levels, who is respected or who has authority, and to be
under his spiritual influence and surety and in this way, it was necessary to gain the trust of the
central administration, which would give the task. Although it was easier for people from a well-
known family in the capital to be among the members of the ilmiye according to this practice called
the intisab mechanism (patronage), it was extremely important for someone new to the ilmiye
profession to get the support of powerful people (to obtain their protection and bail) during the
education process. In this mechanism, those whose fathers or relatives held high positions were in a
much more advantageous position than the others. It would be much easier for people who want to
move forward in this profession to find a strong patron and guarantor, and if they were considered
spiritually one of the door people, it would be much easier for them to get a job. This network of
relations, which was understood to be based on the aim of the central authority to employ people
whom it trusted at the state levels, was also very open to abuse as it was not based on certain rules
and was rather based on influence trade. As a matter of fact, this practice has pushed merit to the
background over time and caused some problems caused by favoritism to arise. In this communique,
the nature/historical background of the current application will be given and its reflections on the

Rumeli region will be examined.

Keywords: Ottoman Ilmiye System, Madrasahs, Intisab Mechanism (Patronage), Rumeli,

Centralism.
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Mehmet Cemal Oztiirk”

“Mecmii'at-i Mektiibat-i Mukaddese” Adli Eserin Tanitim

Ozet: Mecmii'at-i Mektiibat-i Mukaddese isimli mecmuanin bilinen tek niishas1, Konya Koyunoglu
Miizesi ve Kiitiiphanesi’nde bulunmaktadir. Giizel ve okunakli rik’a hattiyla yazili bu mecmuada 90
civarinda mektup bulunmaktadir. 44 varaktir. Istinsah tarihi ve miistensihi kayith degildir.
Mecmiid’nin yazar olarak Uskiip Istihkam Livas1 Mustafa Siikrii Pasa kaydedilmistir. Siikrii Pasa
(v.1330/1912), Sertarik Seyh Ali Efendi el-Cerrdhi’nin halifelerindendir. Asker Mektebi’nden
mezun olduktan sonra bir miiddet padisah yaverliginde bulunmus, Uskiip Istihkim Livaligi’ndan
emekli olmustur. Vefatinda Eyiip Sultan’daki Sertarikzade Pazar tekkesindeki tiirbede,
defnedilmistir. Mecmii'dt-i Mektiibdt-i Mukaddese’de; Peygamber Efendimiz [s.a.v.]’in Mektuplar1
[Name-i Saadetleri], imam Hasan [r.a.] ve Hz. Hiiseyin [r.a]’m mektuplar;, Hulefa-i Résidin
hazretlerinin mektuplari, ashab-1 kirAmdan bazi mektuplar ile Ciineyd-i Bagdadi’nin, Ibn-i
Semmak’in, Meryem Dara’nin, Hz. Pir Ahmed Rifai’nin Hz. Pir Ibrahim Diissuki’nin, Seyh-i
Ekber’in Fahreddin Razi’ye (ve terciimesi), Sems-i Tebrizi’nin Hz. Mevlana’ya, Hz. Hiidayi’nin on,
Hz. Niyazi Misti’nin iki, Hz. Sezai’nin yirmi yedi, Lali Mehmet Efendi’nin bir, Erzurumlu ibrahim
Hakk1’nin bir, Hasim Baba’nin bir ve Haci Bayram Veli’nin bir mektubu yer almaktadir. Ayrica,
Hz. Ali’nin (r.a.) miinacati ve Hz. Mevlana’nin fukarasina vasiyeti de kaydedilmistir. Mektibat
denildiginde genelde bir zatin mektuplarinin bir araya getirildigi eserler anlagilmaktadir. Bu sekilde
derleme bir mektubat varsa da nadir bir ¢esit oldugu diisiinebiliriz. Stfilerin mektuplarinin pek
azinin yayinlanabildigi, bunlarin disinda yazma halinde daha birgok mektubatin oldugu
muhakkaktir. Tebligimizde, eserde kimlerin, hangi mektuplarinin ne amagla secildigine dair giris
mahiyetinde bir izahat bulunmadigindan, mektuplar ve yollandiklar1 sahislar, konular1 ile bu
mektuplarla ilgili varsa calismalar tesbit edilecektir. Ayrica baska bir niishast olmayan

mektup/mektuplar varsa onlar da ortaya konulmaya calisilacaktir.

Anahtar Kelimeler: Mecmua, Mektubat, Siikrii Pasa.
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Introduction of the book named Mecmii'at-i Mektiibat-i Mukaddese

Abstract: The only known copy of Mecmii'at-i Mektiibdt-i Mukaddese is in Konya Koyunoglu
Museumand Library. There are around 90 letters in this magazine written in beautiful and legible
rik'a calligraphy. It is 44 leaves. The copy date and copy are not registered. Mustafa Siikrii Pasha,
the Skopje Engineer Liva, was recorded as the author of the journal. Siikrii Pasha (d.1330/1912) is
one of the caliphs of Sertarik Seyh Ali Efendi al-Cerrahi. After graduating from the Military School,
he served as the aide-de-camp of the sultan for a while and retired from the Skopje Engineering Liv.
He was buried in the mausoleum in the Sertarikzdde Pazar lodge in Eyiip Sultan when he died. In
Mecmii'at-i Mektiibat-i Mukaddese; Letters of the Prophet [s.a.v.], Imam Hasan [r.a.] and Hz. The
letters of Hiiseyin [r.a], the letters of Hulefa-i Rasidin, some letters from the Companions, the letters
of Ciineyd-i Bagdadi, ibn-i Semmak, Meryem Dara, Hz. Pir Ahmed Rifai's Hz. Pir Ibrahim
Diissuki's, Seyh-i Ekber's to Fahreddin Razi (and its translation), Sems-i Tabrizi's Hz. Mevlana, Hz.
Hiidayi's ten letters, Hz. Two letters of Niyazi Misri, Hz. There are twenty-seven letters of Sezai,
one letter from Lali Mehmet Efendi, one letter from Erzurumlu Ibrahim Hakki, one letter from
Hasim Baba and one letter from Haci Bayram Veli. Also, St. Ali [r.a.]'s munajat. The will of
Mevlana to his dervishes was also recorded. When the term “Mektubat” (The Letters) is mentioned,
it is generally understood that works in which the letters of a person are brought together. If there is
a letter compiled in this way, we can consider it to be a rare type. It is certain that very few of the
letters of the Sufis were published, and that there are many more letters in writing. Since there is no
introductory explanation about who and which letters were chosen for what purpose in the work, the
letters and the persons to whom they were sent, their subjects and, if any, studies related to these
letters will be determined. In addition, if there are letters/letters that do not have another copy, they

will also be tried to be revealed.

Keywords: Literary Collection, Letter, Stikrii Pasha.
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Mehmet Fatih Uzun"

Seyahatname’de Rumeli Agzindan Ornekler

Ozet: Evliya Celebi’nin Seyahatname’si, seyahat edilen yerlerin cografi 6zellikleri, tarihi, mimarisi,
demografik yapisi gibi ¢esitli sosyal ve kiiltiirel 6zellikleriyle birlikte s6z konusu yerlerde kullanilan
dil, lehce ve agizlarla ilgili de bilgiler vermesi bakimindan ©nemli bir kaynak eserdir.
Seyahatname’de cesitli dillerin yaninda Tiirk sivelerinden ve agizlarindan bazi kelime ve kelime
gruplart da yer almaktadir. Evliya ¢elebi, Rumeli ve Rumeli agizlar ile ilgili bilgiler verdigi
Seyahatname’nin 3. cildinde Rumeli eyaletine bagli bulunan 16 Rumeli sancagmi saymistir.
Genellikle bilgi verdigi diller ve lehgelerle ilgili kelime listesi de verdigi halde Rumeli agziyla ilgili
sadece Silistre ve Dobruca'da konusulmus olan Citak lisani ile ilgili liste vermistir. Ancak
Seyahatname’nin Rumeli ile ilgili boliimlerinde Rumeli agzindan bir¢cok sdzclige rastlanmaktadir.
Bu calismada Seyahatname’de gegen Rumeli agz1 ve Rumeli agzindan Evliya Celebi’nin derledigi

ornek sozciikler incelenecektir.

Anahtar Kelimeler: Seyahatname, Rumeli, Rumeli Agz.

Samples of Rumeli Dialect in Seyahatname

Abstract: Seyahatname by evliyacelebi is a major source of information about locations traveled,
in terms of social and cultural aspects such as geographical, historical, architectural features and
demographics along with the language, lingo and dialects used in the area. Seyahatname covers not
only different languages but several words and word groups of Turkish dialects. Evliya Celebi
mentions the names of 16 rumelian districts (sandjacks) affiliated with the state of rumeli in the 3.
volume of seyahatname which offers valuable information on rumeli and its dialects. Though he
usually introduced lexicons related with the languages and dialects he mentions, in case of rumeli,
only a lexicon of Citak’s language spoken in slistreand dobruca is employed. However, many words
of rumeli dialect can be encountered in the chapter of rumeli in seyahatname. This paper aims to

study the dialect of rumeli and sample words of rumalian dialect mentioned in seyahatname.

Keywords: Seyahatname, Rumeli, Rumelian Dialect.

Ogr. Gér., Milli Savunma Universitesi, Tiirkiye.

50



14-15 Mayis 2022
COGRAFYASINDA ILIM, IRFAN

I ' y s Al v
TARIH BOYUNCA Rame /, Zﬁﬂﬁ% A;/éUSLARARASI

Mehmet Tugrul” - Cem Korkut™

XVI. Asir Rodoscuk Para Vakiflarimin ictimai ve iktisadi Tahlili

Ozet: Vakiflar, islam cemiyetlerinin sahip olduklari infak ve hayir esash zihniyeti amele taklib
ettikleri miiesseselerden birisidir. Vakiflar sddece hayir miiesseseleri olmamis ve bolgesel
kalkinmaya da oldukga hisse sunmustur. Kuruldugu mintikanin ihtiyaclarina cevap veren vakiflar,
bolgesel kalkinmanin dinamigini teskil etmistir. Cami, bedesten, hamam, medrese, mektep, han,
kervansaray, tekke, cesme, koprii, yol, kaldirim, su yolu hatta saat kulesi gibi bir sehir i¢cin lazim
biitiin binalar vakiflarin mesuliyet sahasina girmistir. Osmanllar’in Islam medeniyetine en miiessir
katkilarindan biri sermayesi nakitten miitesekkil para vakiflart olmustur. Umumiyetle gayrimenkul
esash tesis edilen vakiflar, Osmanlilar’in esnek ve ihtiyaca miiteveccih zihniyetleri sayesinde
menkul yani nakit ile kurulabilmistir. Bu sadyede cemiyetin her gelir ziimresinin vakif kurabilecegi
bir sistem husile gelmistir. Rumeli cografyasi da para vakiflari icin pek miinbit mahal olmustur.
Osmanli Rumeli cografyasinin mithim sehirlerinden biri olan Rodosguk, Osmanli fethinden sonra
kurulan vakiflar ile siiratle bir islam sehri hiiviyeti kazanmistir. Arsivlerde bulunan Rodoscuk’a ait
vakif vesikalar1 ve sehirde bulunan Osmanli eserleri vakiflarin bu sehrin imarina oldukc¢a katki
sundugunu gostermektedir. Bu calisma, arsiv kaynaklarina dayanmaktadir. Vakiflar Umum
Midiirliigii Arsivi’nde bulunan vakfiyeler ve Rodoscuk ser‘iyye sicilleri tetkik edildiginde sehirde
yliziin iizerinde para vakfinin kuruldugu goriilmektedir. Bu mesaide, Rodoscuk’ta XVI. asirda

kurulan vakiflarin bolgedeki istihdama ve diger hizmetlere katkisi tetkik edilecektir.
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Socio-Economic Analysis Of Rodoscuk Cash Waqfs in The XVI. Century

Abstract: Waqfs are one of the institutions where Islamic societies have transformed the
infag/charity-based mentality into practice. Waqfs were not only charity institutions, but also
contributed to regional development. Responding to the needs of the region in where they were
established, waqfs formed the dynamics of regional development. All structures necessary for a city,
such as mosques, bazaars, baths, Madrasahs, schools, inns, caravanserais, lodges, fountains, bridges,
roads, pavements, waterways, even clock towers, fell under the responsibility of the waqfs. One of
the most effective contributions of the Ottomans, which is calls as a waqf-civilization, to the Islamic
civilization was the cash waqfs, of which capital consist of cash. The waqfs, which were generally
established on the basis of real estate, could be established with movables such as cash, thanks to
the flexible and need-oriented understanding of the Ottomans. In this way, a system was formed in
which every income group of the society can establish waqfs. The geography of Rumelia has also
been a very fruitful place in terms of cash waqfs. Rodosguk, one of the important cities of the
Ottoman Rumelia geography, quickly gained the identity of an Islamic city with the waqfs
established after the Ottoman conquest. The waqf documents belonging to Rodoscuk in the archives
and the Ottoman artifacts found in the city show that the waqfs contributed a lot to the development
of this city. This study is based on primary archival sources. It is seen that more than a hundred cash
wagqfs were established in Rodoscuk, when the establishment certificates and the Rodosguk Ser‘iyye
Registers in the archives of the general directorate of waqfs (foundations) are examined. The
contribution of waqfs established in the 16™ century in Rodosguk to employment and other services

in the region will be examined in this study.

Keywords: Ottoman Institutions, Rumelia Cities, Cash Waqfs, Rodosguk/Tekirdag, Socio-

Economic History, Regional Development.
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Metin Izeti"

Balkanlarda Islam ve Tasavvuf Anlayisi

Ozet: Balkanlarda yasayan Miisliimanlarin Islam gelenegi, her zaman elverisli olmayan bir dizi
tarihsel kosulun sonucu olarak oniimiize ¢ikmaktadir. Bu kosullarda Islam diisiince ve pratiginin
saglikli ve engelsiz gelisimi miimkiin olmamigtir. Balkanlarda mevcut olan tarikatlar ve tasavvuf
anlayisi ise XX. asirdaki diinya genelinde hakim olan materyalist felsefenin de etkisi ile engellenme
acisindan en ¢ok pay sahibi olan anlayistir. Tarikatlara XX. asirda siklikla kendi anlayislarindan
kaynaklanmayan ¢oziimler kabul ettirilmistir. Sar1 Saltuk ve onun manevi ismi etrafinda toplanan
evliyadan baslayan, daha sonra Osmanli devletinin Balkanlara hakimiyeti ile balkan iilkelerinin dort
yanina yayilan ve toplumsal hayatta oldukca etkili olan tarikatlar, Osmanli devletinin ¢ekilisiyle
hem yapisal hem de fiziki sikintilarla karsi karsiya kalmistir. Birgok seyh efendi aileleri ile
oldiiriilmiis, bazilar siirgiin edilmis veya hapsedilmistir, birgok tekke ise kapatilmigtir. Tasavvuf
anlayigma kars1 olan genel davraniglar tarikatlari icine kapatmis ve esas otoritenin ortadan
kalkmastyla Islam prensiplerinden uzaklasmalar olmustur. Buna ragmen balkan iilkelerinde tekkeler
ve tarikatlar aktif olarak faaliyetlerini giiniimiize dek devam ettirmislerdir. Tasavvuf geleneginin
etkisi tekkenin disina da yansimistir, bdylece balkan Miisliimanlari arasindan yetisen bir¢ok sanatei,
sair, miizisyen tekke ve tarikat anlayisini sanat eserlerine tasimislardir. Bu calismada tasavvuf
anlayis1 ve tarikat geleneginin balkan diistince yapisina etkisi tahlil edilerek ¢cagdas yansimalari ele

almacaktir.
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The Approach of Islam and Sufism in the Balkans

Abstract: The islamic tradition of the muslims living in the balkans emerges as the result of a series
of historical conditions that are not always favorable. Under these conditions, the healthy and
unhindered development of 1slamic thought and practice has not been possible. The understanding
of sufi orders and mysticism in the balkans, on the other hand, is the understanding that has the most
share in terms of being hindered by the influence of the materialist philosophy that prevailed
throughout the world in the XXth century. In the XXth century, the sufi orders were often forced to

accept solutions that did not originate from their own understanding.

The sufi orders, which started with the saints gathered around Sar1 Saltik and his spiritual name,
then spread to the four corners of the Balkan countries with the domination of the Ottoman State in
the Balkans, and were very influential in social life, faced both structural and physical problems
with the withdrawal of the Ottoman State. Many sheikhs were killed along with their families, some
were exiled or imprisoned, and many zawiyes were closed. The general behavior against the
understanding of sufism has closed the sufi orders within themseleves and with the disappearance
of the main authority, there has been a departure from the principles of Islam. Despite this, zawiyes
and sufi orders in the balkan countries have continued their activities actively until today. The
influence of the sufi tradition was also reflected out of the zawiyes, so many artists, poets, musicians
who grew up among the Balkan muslims brought the understanding of the zawiye and sufi orders to
their works of art. In this study, the effect of sufi understanding and sufi order tradition on the Balkan

mentality will be analyzed and its contemporary reflections will be discussed.

Keywords: Balkans, Tasawwuf, Sufi order, Tradition, Contemporary period.
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Mikail Tiirker Bal”

Balkanlarda Osmanh Sonrasi Donemde
Tarikatlarin Durumu ve Teskilatlanmasi:

Bosna Hersek, Kosova ve Kuzey Makedonya Ornegi

Ozet: Osmanli Devleti yonetiminin Balkanlardan ¢ekilmesinden giiniimiize kadar gecen siirecte
Balkanlarda yasayan Miisliiman milletler (Bosnak, Arnavut, Tiirk, Pomak vs.) tarafindan tasavvufi
hayatin nasil devam ettirildigi merak konusudur. Bu bildiride bahsi gecen doénemde; ne tiir
zorluklarin  yasandigi, tarikatlarin durumu, varliklarint nasil devam ettirdikleri, nasil
teskilatlandiklar1 gibi konular iizerinde durulacaktir. Osmanli’dan sonra tarikat ve tekkelerin en faal
oldugu eski Yugoslavya iilkelerinden Bosna Hersek, Kosova ve Kuzey Makedonya iilkelerindeki
durum incelenecek, Osmanli yoOnetiminden sonraki siiregte bu {ilkeleri idare eden devlet
yonetimlerine (Avusturya Macaristan Imparatorlugu Donemi, Yugoslavya Kralligi Dénemi,
Yugoslavya Sosyalist Federal Cumhuriyeti Donemi) gére durum ayri ayri degerlendirilecektir.
Yugoslavya’nin dagilmasi ile bagimsizligina kavusan bu iilkelerde giiniimiizde mevcut olan Tarikat
Merkezleri [ Yugoslavya Tarikat Birligi (ZIDRA), Kosova Tarikat Birligi (Bashkésia e Tarlkateveté
Kosovés) ve Bosna Hersek Tarikat Birligi (Tarlkatski Centar u Bosni i Hercegovini] hakkinda da
malumatlara deginilecektir. Gegmisten glinlimiize bu alanda yapilmis olan kisitli caligmalar referans
gosterilerek, konu siyasi donemlere gore incelenmistir. Bu alanda yabanci dilde yapilmis birkag
calisma disinda yeterli kaynagm bulunmuyor olusu konuya ilgiyi artirmaktadir. Bu c¢alismada;
Komiinist-sosyalist bir yonetimin hakim oldugu Yugoslavya doéneminde Yugoslavya sinirlari
icindeki dervislerin olusturdugu federasyonun giiniimiizdeki Tarikat Merkezleri'nin temelini nasil

olusturdugu ve nasil resmi yapilara dontistiigli incelenmistir.

Anahtar Kelimeler: Yugoslavya, Bosna Hersek, Kosova, Makedonya, Tarikatlar, Tarikat Merkezi
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The Situation and Organization of Tarikats
in the Post-Ottoman Period in the Balkans:

The Case of Bosnia and Herzegovina, Kosovo and North Macedonia

Abstract: It is a matter of curiosity how the mystical life was continued by the Muslim nations
(Bosniak, Albanian, Turkish, Pomak etc.) living in the Balkans in the period from the withdrawal of
the Ottoman Empire from the Balkans to the present day. In the period mentioned in this paper; it
will focus on issues such as what kind of difficulties are experienced, the status of the tarikats, how
they continue their existence, and how they are organized. After the Ottoman Empire, the situation
in Bosnia and Herzegovina, Kosovo and North Macedonia, which are the countries of former
Yugoslavia where tarikats and tekkes were most active, will be examined. The situation will be
evaluated separately according to the state administrations (Austria-Hungarian Empire Period,
Yugoslavia Kingdom Period, Yugoslav Socialist Federal Republic Period) that ruled these countries
in the period after the Ottoman rule. It will also be mentioned about the Tarikats Centers [ Yugoslavia
Tarikat Association (ZIDRA), Kosovo Tarikat Association (Bashkésia e Tarikateveté Kosovés) and
Bosnia and Herzegovina Tarikat Association (Tarkatski Centar u Bosni i Hercegovini] existing in
these countries that gained independence with the dissolution of Yugoslavia. The subject has been
examined according to political periods, with reference to the limited studies that have been made
in this field from the past to the present. The fact that there are not enough resources in this field,
except for a few studies in foreign languages, increases the interest in the subject. In this study; it
has been examined how the federation formed by dervishes with in the borders of Yugoslavia formed
the basis of today's Tarikat Centers and how they turned into official structures during the

Yugoslavian period, when a communist-socialist administration was dominant.

Keywords: Yugoslavia, Bosniaand Herzegovina, Kosovo, North Macedonia, Tarikats, Tarikat
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Muhammed Huzeyfe Kiiciikaytekin*
Mehmet Yasir Cebeci**
Abdulhamit Bolat ***

El-Hidaye Hareketinin Bosna Hersek ve Balkanlardaki Miisliiman Entelektiiel
Yapilanmadaki Etkileri

Ozet: Avusturya Macaristan Kralliginin 1908 senesinde Bosna Hersek topraklari fiilen ilhakiyla
baslayip; Balkan savaslari, I. ve II. Diinya savasi donemlerinde Bosnak kimligi ve kiiltiirii yok
edilmeye calisilmistir. Kendi topraklarinda Miisliimanlar azinlik muamelesi gormiistiir. Bu ¢alisma,
Bosnak kimligini ve kiiltiiriinii koruma miicadelesi veren ve toplumun sekillenmesinde etkin rol
oynayan kuruluslarin basinda gelen “El-Hidaye” hareketi ve dergisinin énemini incelemektedir.
1936 yilinda, Misliimanlar dini, ahlaki, egitimsel, ekonomik ve sosyal kalkinma amaciyla El-
Hidaye Teskilatin1 kurdu. Yap: temel hareket giiclinii kendisiyle ayni adi tasiyan El-Hidaye
dergisinden almaktaydi. Donemin bir¢ok entelektiiel ve fikir insanin1 “El-Hidaye” catis1 altinda
toplayan dergi, 8 yilda 92 say1 nesretti, bununla birlikte farkli disiplinlerde toplam 629 makale
yayimladi. Bugilinden geriye dogru bakildiginda, hareket, Bosna Hersek tarihindeki "tek tam orgiitlii
ve en etkin Bosnak entelektiiel giic" olarak degerlendirilmektedir. El-Hidaye’ nin en biiyiik katkisi
Dogu-Bati, Sosyalizm-Fagizm, Materyalizm-Dindarlik gibi ikilemler arasina sikismis Bosnaklarin
kendi yollarini1 bulmalarini saglamasidir. Avrupalilik ve Miisliimanlik arasindaki bagi en temiz ve
sahih sekilde kurmustur. Bosnak/Miisliiman tebaaya yapilan zuliimlere seslerini yiikseltmekle
kalmayip, Sirp, Yahudi ve Romenlere yapilan katliamlara karsi toplumu bilinglendirmek ve zulme
kars1 ayaklanmak adina El-Hidaye Deklarasyonlarini yayimlayarak en net tepkiyi gostermistirler.
Bosna Hersek ve Balkanlar’da Osmanli sonrasi alim ve ariflerin yetismesinde ve Miisliiman
kimliginin korunmas1 miicadelesinde, El-Hidaye Hareketi biiylik 6neme sahiptir. El Hidaye hareketi
ve dergisi 1945 senesinde kapatilmis olsa da zamaninda genglik teskilati olarak kurduklar1 “Geng
Miisliimanlar” hala giinlimiiz Bosna Hersek’inde birakilan mirasin izinde ¢aligmalarini yiiriitmeye

devam etmektedir.
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The Impact of the Al-Hidaye Movement on the Muslim Intellectual Structure in
Bihand the Balkans

Abstract: As a sequence of de facto annexation of Bosnia and Herzegovina by the Austro-
Hungarian Empire in 1908, afterward Balkan wars and during the 1. and II. World Wars Bosnian
identity and culture were tried to be destroyed. Muslims were treated as minorities in their own land.
This study examines the importance of the "El-Hidayah" movement and its journal which is one of
the leading organization that had struggled to preserve the Bosnian identity and culture as well as
have played an active role in shaping the society. In 1936, Muslims established Al-Hidayah
Organization for the purpose of religious, moral, educational, economic and social development. El-
Hidayah Journal, which had the same name with the movement was motive power of organization.
Many intellectuals and highbrowed of the time have been gathered under the umbrella of "El-
Hidayah". The journal have been released 92 issues in 8§ years, and published 629 articles in different
disciplines in total. From today's points of view, the movement is regarded as "the only fully
organized and most effective Bosniak intellectual power" in the history of Bosnia and Herzegovina.
The greatest contribution of El-Hidayah was to enable Bosnians to find their own way amongst the
dilemmas of Socialism-Fascism, Materialism-Religiousness and East-West. It has established the
bond between being European and Muslim -in the cleanest and most authentic way-. Not only did
they raise their voices against the persecutions committed towards Bosniaks/Muslims, rather they
demonstrated the clearest reaction against the massacres to Serbs, Jews and Romans by issuing the
Al-Hidayah Resolution in order to raise awareness of the society. Al-Hidayah Movement had a great
significance on preservation of the Muslim identity and the upbringing of post-Ottoman scholars,
intellectuals in Bosnia and Herzegovina as well as in the Balkans. Even though, El-Hidayah
movement and its journal was closed in 1945, the "Young Muslims" which was founded as a youth
branch still continue to serve in the sphere of today's Bosnia and Herzegovina in the footsteps of the

legacy left behind, by El-Hidayah.
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Murat Alandagl”

Kuyiid-1 Kadime Arsivi Tahrir Defterlerine Gore

Dimetoka’daki Kizil Deli Sultan Vakfi

Ozet: Osmanli Imparatorlugu'nun uzun tarihsel siirecine ait mali, idari, siyasi ve sosyo-kiiltiirel
mahiyette birgok belge giiniimiize intikal etmistir. Ulkemiz, bu maddi ve manevi bilginin korunmast,
paylasilmas1 ve giin yliziine ¢ikarilmasi bakimdan diinyada olduk¢a onemli bir mertebede yer
almaktadir. Cumhuriyetin ilaniyla birlikte bu arsiv vesikasinin bir kismi is ve gorevleri nedeniyle
bazi bakanliklar nezdine verilmistir. Tapu ve Kadastro Genel Miidiirligi Kuyud-1 Kadime Arsivi
de bu vesileyle olugmus ve ilgilileri i¢in oldukc¢a 6nemli bir bagvuru merkezidir. Buradaki tapu tahrir
defterleri, imparatorlugun tahrir usuliiniin son orneklerinden olmalar1 bakimindan ayrica 6nem
tagimaktadir. Bu defterleri farkli kilan bir baska 6zellik ise tahrir sisteminin sona ermesiyle birlikte
imparatorluk idaresince verilmis bazi karar ve fermanlarin ilistirilmis olmasidir. Bu vesileyle
arastirilacak herhangi bir konuya ait bilgilere bu defterlerin ilgili varakalarindaki vassale ya da
derkenarlarda erisilebilmektedir. Caligmamizda Kuyud-1 Kadime Arsivi’ndeki Balkan bolgesi
defterlerinde yer alan bu minvaldeki belgelerde Rumeli’nin fethi ve iskani noktasinda oldukga etkin
bir rol oynayan Kizil Deli Sultan Vakfina dair bilgiler ele alinacaktir. Sultan Yildirim Bayezid
(1389-1402) doneminden II. Mahmut (1808-1839) donemine kadar devam eden siirecte vakfin kisa
bir serencami ortaya konularak, akarlar1 ve miitevellilerinin durumu s6z konusu belgelerdeki bilgiler
cergevesinde ortaya konulacaktir. Boylece hem imparatorlugun degisen idari ve siyasi yapisi ile
bunun kayit sistemine etkisi hem de vassale ve derkenarlarin vakif arastirmalarindaki 6nemine dair
Kizil Deli Sultan 6rneginden hareketle temas edilecektir. Ezciimle Cirmen mutasarrifi, Dimetoka ve
Ferecik naibi ile imparatorluk idaresi arasinda gidip-gelen belgeler sayesinde Kizil Deli Sultan
Vakfi’nin kurulusu, bagl mezra ve kdyleri genisleyip daralan havzasi gibi hususlara deginilecektir.
Edirne Tapu Tahrir ve Evkaf defterleri ile baz1 fermanlardan hareketle 6zellikle Kizil Deli Sultan
evlatlarmin vakif akarlarinin haksiz bir sekilde elden ¢ikisina dair iddialar, bu iddialar nedeniyle
gerceklestiren islemler ile nihayet II. Mahmut doneminde kapatilmasi konular1 olabildigince ortaya

konulacaktir.
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Kizil Delii Sultan Foundation in Dimetoka

(According to Kuyiid-1 Kadime Archive Tahrir Registers)

Abstract: Many documents of financial, administrative, political and socio-cultural nature of the
long historical process of the Ottoman Empire have been submitted to the present day. Our country
is in a very important position in the world in terms of protecting, sharing and unearthing this
material and spiritual information. With the proclamation of the Republic, some of this archive
documents were given to some ministries due to their work and duties. Kuyud-1 Kadime Archive of
the General Directorate of Land Registry and Cadastre was formed on this occasion and is one of
the very important application centers for those concerned. The land cadastral record books here are
also important in that they are one of the last examples of the tahrir method of the Empire. Another
feature that makes these books different is that some decisions and edicts made by the imperial
administration were attached with the end of the tahrir system. By this means, information on any
subject to be researched can be accessed in the vassale or attached documents (derkenarlar) in the
relevant documents of these books. In our study, information about the Kizil Deli Sultan Foundation,
which played a very influential role in the conquest and settlement of Rumelia, will be discussed in
the documents of this type in the Balkan region notebooks in the Kuyud-1 Kadime Archive. In the
process that continued until the reign of Mahmut II. (1808-1839) from the reign of Sultan Yildirim
Bayezid (1389-1402) 1., a short overview of the foundation will be presented and the situation of the
foundation's incomes and trustees will be revealed within the framework of the information in the
said documents. On this occasion, the changing administrative and political structure of the empire
and its effect on the registration system, as well as the place and importance of vassale and attached
documents in foundation research will be touched upon, with reference to the example of Kizil Deli
Sultan. Briefly, thanks to the documents circulating between the governor of Cirmen, the regent of
Dimetoka and Ferecik and the imperial administration, the establishment of Kizil Deli Sultan
foundation, its expansion or contraction within the framework of its mezra (a very small area for
agriculture) and villages will be discussed. Based on the Edirne Land Registry and Evkaf Registers
and some edicts, the claims regarding the unjust disposal of the foundation's property, by members
of the Kizil Deli Sultan’s family, will be revealed, and finally the lodges that were closed during the
reign of Mahmut II.

Keywords: Kizil Deli Sultan, Seyyid Ali Sultan, Dimetoka, Biiyiikviran, Darubiikii.
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Murat Ozden Ulug”

Rumeli Topraklarinda Kiiltiirler Arasi1 Etkilesimde Mevlevi Hosgoriisii ve Maftirim

Ozet: Rumeli topraklari yiizyillar boyunca bircok medeniyete ev sahipligi yapmis, her donemde
Avrupa'daki 6nemli konumunu korumus ve giiglendirmistir. Rumeli'nin en 6nemli siyasal ve kiiltiir
merkezi olan Edirne’de II Murat'in riiyasinda Hz. Mevlana’y1 gorerek Muradiye Camii bahgesine
bir Mevlevihane yapmaya karar vermesiyle baslayan siirecte Konya'dan Mevlana’nin 5. ve 6.
kusaktan torunlar1 olan Cemalettin ve Celaleddin burada muhtesem bir Mevlevi miizigi kiiltiiri
olustururlar. Edirne Muradiye Mevlevihane'sinde donemin ii¢ kadim Mevlevi ayini ve ilk Mevlevi
ayini yazilmistir. 1492 yilindaki biiyilk Yahudi siirglinlerinde Edirne'ye gelerek Osmanliy1
kendilerine vatan belirleyen ¢ok sayida Yahudi cemaati mensubu, burada biiyiik bir hosgorii ve
anlayigla karsilanmistir. Bu hosgoriide en biiyliik pay Mevlevihane ile miizik yoluyla kurulan
kiiltiirel iliskilerdedir. Edirne Yahudi cemaati kendilerini etkileyen Mevlevi tasavvuf miizigini sik
sik dinleyip, Mevlevi ayinlerini izlemek {izere toplantilarina katilmiglardir. Bu kiiltiirel etkilesim
ozellikle 16. ylizyilda doruk noktasina ulasip Yahudi cemaatinin ibadetlerinde kullandiklar1 ve daha
sonra tiim Yahudileri etkileyip benimseyecekleri "Maftirim" olgusunun Edirne'de dogmasina neden
olmustur. Arapcgadaki iftar (oru¢ agmak, bir ibadeti sonlandirmak) kelimesinden tiireyen Maftirim
(Sonlandirma) Edirne'de baslayip tiim Rumeli topraklarina yayilarak adeta kiiltiirlerarasi etkilesimin
sembolii olmustur. Maftirim, Kutsal ibrani siirinin, dini toplantilarda geleneksel Osmanli miiziginin
klasik icra tislubuna, makamlarina uygun olarak seslendirilmesi sonucu gelisen bir olgudur.
Tevrat'taki kutsal [branice metinlerle, Tiirk miizigi makam ve sarki formlarinin kullanildig1 Maftirim
zaman igerisinde hem bir tiir adi1 olmusg hem de bunu seslendiren sair, bestekar ve hazanlar grubunun
ad1 olmustur. Bu ¢alismada amaglanan, Rumeli topraklarindaki inang, kiiltiir ve miizik eksenindeki
Osmanli hosgorii anlayisinin ulastig1 seviyeyi belgelerle giin 1s181na ¢ikarmak ve geng nesillere

aktarmaktir.

Anahtar Kelimeler: Mevlevi Miizigi, Muradiye Mevlevihanesi, Maftirim.

Ogretmen, Milli Egitim Bakanlig, Tiirkiye.
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Mevlevi Tolerance and My Maftirm in Intercultural Interaction in Rumelian Land

Abstract: The lands of Rumelia have hosted many civilizations for centuries and have maintained
and strengthened their important position in Europe in every period. When Murat Il saw in his dream
Hz. Mevlana decided to build a Mevlevihane in the garden of Muradiye Mosque in Edirne, the most
important political and cultural center of Rumelia, In that process, Cemalettin and Celaleddin, the
5th and 6th generation grand children of Mevlana from Konya, formed a magnificent Mevlevi music
culture here. Three ancient Mevlevi rites and the first Mevlevi rite were written in Edirne Muradiye
Mevlevihane. Many members of the Jewish community who came to Edirne during the great Jewish
exiles in 1492 and accepted the Ottomans as their homeland were welcomed here with great
tolerance and understanding. The biggest contribution to this tolerance is in the cultural relations
established with the Mevlevihane through music. The Jewish community of Edirne frequently
listened to the Mevlevi Sufi music that influenced the man attended their meetings to watch the
Mevlevi rites. This cultural interaction reached it speak in the 16th century and led to the emergence
of the phenomenon of "Maftirim" in Edirne. This phenomenon is used by the Jewish community in
their worship and later affects and adopts all Jews.It is derived from the Arabic word iftar (to break
a fast, to end worship). Maftirim (End) started in Edirne and spread to all Rumelian lands and
became a symbol of cultural interaction. Maftirim is a phenomenon that develops as a result of the
performance of Holy Hebrew poetry in accordance with the classical performance style and makams
of traditional Ottoman music in religious gatherings. Maftirim, in which the sacred Hebrew texts in
the Tora hand Turkish music magam and song forms were used, became both a genre name and the
name of the group of poets, composers and cantors who sang it. This study aims to bring to light the
level reached by the Ottoman understanding of tolerance in the axis of faith, culture and music in

the lands of Rumelia and to transfer it to the younger generations.

Keywords: Mevlevi Music, Muradiye Mevlevi Lodge, Maftirim.
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Miimin Omerov"

Kuzey Makedonya’da

Osmanhdan Giiniimiize Vakfiyeler Isiginda Mevlid Kiiltiiri

Ozet: Siileyman Celebi’nin (6. 825/1422) kaleme aldig1 Vesiletii 'n-Necdt (Kurtulus Vesilesi) ya da
halk arasinda bilinen meshur ismiyle Mevlid, yazildig1 tarihten itibaren Osmanli toplumu tarafindan
kabul gérmiis ve muhtelif merasimlerde okutulmustur. Mevlid gelenegi, Osmanli Devleti’nin fetih
politikalar1 dogrultusunda Anadolu’dan Balkan cografyasina intikal etmistir. Kuzey Makedonya
bolgesinde vakiflar ve hayirseverler vasitasiyla kisa slirede tedmiil halini alan mevlid okumalari,
sosyal hayatin pek ¢ok alaninda etkili olmustur. Nitekim vakiflarin, Hz. Peygamberin dogum giinii,
miibarek giin ve gecelerde okuttuklart mevlidin, zamanla acilig térenleri, stinnet, diigiin, cenaze, vb.
iyl ve kotii glinlerde de okutulmasi gelenek haline gelmistir. Vakfiyelerdeki veriler 1s1ginda,
mevlidin hangi zaman dilimlerinde okutturuldugu, merasime katilanlara nelerin ikram edildigi,
mevlithanlara vazifeleri karsiliginda ne kadar iicret 6dendigi gibi konularda teferruath bilgiler
mevcuttur. Bu ¢alismada Makedonya’da mevlid hizmetlerine yonelik kurulan 24 vakif hakkinda

malumat verilecektir.
Anahtar Kelimeler: Osmanli, Makedonya, Vakif Kurumu, Vakif, Mevlid.

Mevlid Culture in North Macedonia from the Ottomans to the Present in the Light of
Vakfiyes

Abstract: Vesiletii'n-Necat (Path to Salvation) written by Siileyman Celebi (d.825/1422), or with
its famous name Mawlid, was accepted by the Ottoman society since the date it was written and was
recited in various ceremonies. The Mawlid culture was inherited from Anatolia to the Balkan
geography in line with the conquest policies of the Ottoman Empire. There citation of the Mawlid,
which became a custom in a short time through pious endowments and philanthropists in
Macedonian lands, was effective in many areas of social life. As a matter of fact, there citations
organized by pious endowments on the Prophet's birthday and blessed days and nights, with time,
had become a tradition in opening ceremonies, circumcision ceremonies, weddings, funerals, good
and bad days, etc. In the light of the data from the pious endowments, detailed information is
available on issues such as when the Mawlid was recited, what is treated to those attending the
ceremony, and how much the Mawlidhan is paid for their duties. In this study, information will be
given about 24 pious endowments established for Mawlid services in Macedonia.

Keywords: Ottoman, Macedonia, Foundation Institution, Pious Endowment.

Dr. Ogr. Uyesi, Islami {limler Fakiiltesi, Kuzey Makedonya.
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Niyazi Adigiizel”
Edirne’nin Son Dénem Osmanh Valilerinden Ahmet izzet Pasa ve Edirne Yapilari

Hakkinda Soylemis Oldugu Tarih Kitalar

Ozet: Ahmet zzet Pasa, babas1 Erzincanli Hisim Osman Pasa Girit valisi iken 1812 tarihinde Girit
Adast’ndaki Resmo kasabasinda dogmustur. Geng yasta Erzincan ve Cildir kaymakamlig yaptiktan
sonra binbasi riitbesiyle askeriyeye girmis ve Ordu-y1 Hiimayln ile Irak’ta vazifelendirilmistir. 1849
yilindan itibaren sirasiyla Van, Hakkari, Sam, Cidde, Kiirdistan, Trablusgarp, Erzurum, Sivas, Hicaz
ve Hiidavendigar (Bursa) vilayetlerinde valilik yapmistir. 1873 tarihinde birinci defa Edirne
valiligine getirilmis ancak bu goérevi kisa siirmiistiir. 1883 tarihinde ikinci kez Edirne valiligine
getirilen Pasa, bu tarihten itibaren 6liimiine kadar (61. 14 Sevval 1310/ 1 Mayis 1893) toplam 9 yil
2 ay bu gorevde kalmistir. Uzun yillar valilik yaptigt Edirne’de, 81 yasinda iken vefat etmis,
cenazesi Ug Serefeli Camii’nde kilindiktan sonra naasi cami avlusunda bulunan mektep sahasinda
kendi adina yaptirilan tiirbeye defnedilmistir. Siir ve sanata merakl bir kisilige sahip olan Ahmet
Izzet Pasa, basta Edirne olmak iizere Balkan cografyasmin degisik mahallerinde gerek yeni insa
edilen gerekse restore edilen cami, tekke, koprii, piyade kislasi, askerl hastane, askeri karakol
dairesi, hiikiimet dairesi, cesme ve su yollar1 gibi degisik yapilar hakkinda tarih kitalar1 sylemistir.
Bunun yani sira sert gegen kiglar, Edirne demir yolunun agilis1 ve Tunca Nehri’nin tagmasi gibi

giinliik olaylar1 da siir yoluyla betimleyerek giliniimiize ulastirmistir.

Bu sair ruhlu valinin tarihe ve siire olan meraki, Edirne’nin yakin zaman tarihini ve bazi eserlerini
bir siir ortaminda bizlere sunmaktadir. Ahmet izzet Pasa’nin Edirne valiligi, Sultan II. Abdiilhamid
donemine denk gelmekle, Sultan’in biiyiik bir imar hamlesi baslatarak devletin her kosesini adeta
yeniden insa ettirmesi ve imar faaliyetleri de ayrica goze carpmaktadir. Bu calismada, Ahmet izzet
Pasa’nin 6zellikle Edirne’deki yapilarla ilgili cesitli vesilelerle soylemis oldugu tarih kitalar1 ele

alinmustir.

Anahtar Kelimeler: Ahmet izzet Pasa, Edirne yapilari, Tarih Kitalari.

Dr. Ogr. Uyesi, Kirklareli Universitesi, Tiirkiye.
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Ahmet izzet Pasha, One of the Governors of Edirne in the Last Period of Ottoman,

and His Historical Kit’a on Structures of Edirne

Abstract: Ahmet {zzet Pasha was born in the town of Resmoe in Crete in 1812 when his father,
Erzincanli Hasim Osman Pasha, was the governor of Crete. After being district governor in Erzincan
and Cildir at an early age, he enlisted in the army as a major and served in Iraq with Ordu-y1
Hiimaytn. After 1849, he became governor in Van, Hakkari, Damascus, Jeddah, Kiirdistan, Tripoli,
Erzurum, Sivas, Hedjaz ve Hiidavendigar (Bursa). Even though it was for a short time, he became
governor of Edirne for the first time in 1873. In 1883, he became the governor of Edirne for the
second time and remained at that duty till his death, 9 years and 2 months (death: 14 Shawwal 1310
/ 1% May 1893).

He passed away in Edirne where he served for a long time. His funeral prayer was performed in Ug

Serefeli Cami and he was buried in the shrine that was built in his name in the mosque courtyard.

Ahmet izzet Pasha was keen on poetry and art. He wrote verses on newly built or restored mosques,
lodges, bridges, barracks, military hospitals, military stations, government buildings, fountains, and
waterways in Balkans, especially in Edirne. Besides, he also portrayed daily life like harsh winters,

the opening of Edirne railways, and flood of Tunca River.

The keenness of the governor on history and poetry presents us the late history of Edirne and some
of the works of the city through poems. The governorship of Ahmet Izzet Pasha corresponds with
the reign of II. Abdulhamid. It also draws our attention that at the time, the Sultan started a zoning
project and reconstructed every corner of the country. This study focuses on especially, Ahmet izzet

Pasha’s historical Kit’a about the structures in Edirne that written in various areas.

Keywords: Ahmet [zzet Pasha, Structures of Edirne, Historical Kit’a.
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Recep Kankal”

Liileburgazlh Mehmed Esref Efendi

Ozet: {lim tahsilinin bir kismin1 Liileburgaz’da gegiren ve ilk egitimini babasindan alan Mehmed
Esref Efendi, istanbul’a geldikten sonra egitimini daha da ilerletmistir. Devrin meshur isimlerinden
ve dlimlerinden dersler alarak ilim yolunda kendini gelistirmis ve icazet aldiktan sonra icazet verme
yetkisine sahip olmustur. Dersiamliga kadar yiikselen Esref Efendi, Fatih Camii’nde dersler vererek
Omriintin yaridan fazlasin1 buraya hasretmistir. Bunun yani sira Ramazan ayina mahsus olarak
padisah huzurunda verilen Huzur derslerinde bulunmus ve mukarrir olarak se¢ilmistir. 4 Osmanl
hiikiimdarmin zamaninda Huzur dersi hocasi olarak yer almustir. Ilim hayatindaki basarilari
kendisine layik goriilen nisanlarla da goriilmektedir. Bab-1 Mesihat’a bagli olarak gecen memuriyet

hayatini ele aldigimiz bu ¢alismada onun ailesine dair bilgi ve bulgulara da yer verilmistir.

Anahtar Kelimeler: Liileburgaz, Esref, Cinli Hoca, Dersiam, Mukarrir.
Mehmet Esref Efendi from Liileburgaz

Abstract: Mehmed Esref Efendi, who spent some of his education in Liileburgaz and received his
first education from his father, furthered his education after coming to Istanbul. He developed
himself on the path of science by taking lessons from the famous scholars of the time. He received
his icazetname after his education and even had the authority to give icazet. Esref Efendi, who rose
to the rank of Dersiam, devoted more than half of his life here by giving lectures in Fatih Mosque.
In addition to this, he was chosen to attend the Huzur lessons given in the presence of the sultan for
the month of Ramadan and as a mukarrir. His achievements in the scientific life are also seen with
the medals awarded to him. In this study, in which we deal with his civil service life under Bab-1

Mesihat, his information and findings about his family are also included.

Keywords: Liileburgaz, Esref, Cinli Hoca, Dersiam, Mukarrir.
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Prof. Ass. Dr., Faculty of Islamic Studies, Kosovo.
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Alauddin Medresesi, Balkanlar'da islami Kimligin Savunmasinda Yikilmaz Kale

Ozet: Pristine Alauddin Medresesi, saglam bir dini ve milli olusumun alindig1 yiiksek Islami
degerlere sahip bir kurum oldugundan Kosova genelinde ve yurtdisinda iyi bir iine kavugmustur. Bu
kurumun mezunlar1 ve 6gretim iiyeleri, sadece dini hayat agisindan degil, 6gretmenlik mesleginin
hakim oldugu sosyal hayat ile hukuk, ekonomi, yargi ve idare gibi diger alanlarda da degerli
katkilarda bulunmuslardir. Ug yillik egitim veren bu medrese, diiz lise statiisiinde olup birkag yil
boyunca Kosova Cumhuriyeti'nin en basarili okulu se¢ilmistir. Akademik ¢evreden de dini egitim
alan1 gibi akademik alanlarda da en iyi okul olarak degerlendirilmektedir. Bugiin, bu medresenin
mezunlarindan devletin iist diizey pozisyonlarinda gorev yapmaktadir. Alauddin Medresesi’nde
aldiklar1 egitim, terbiye ve sorumluluk duygusu sayesinde bu gorevlerde bulunmalar1 saglanmstir.
Gorevlerinde tasidiklar: sorumlulugun gerektigi gibi yerine getirilmemesinde biiyiik bir mesuliyet
oldugunu da 6grenmisler. Alauddin Medresesi’nden ¢ikan dgrencilerden ve imamlardan biiyiik bir
say1 son Kosova Savaginda dine ve millete hizmetlerinden dolay1 hapse atilmig ve vatani korumak
icin sehit diigmiistiir. Alauddin Medresesi, gecen asirda, 1951 yilinda agilmis ve o donemde
Arnavutga egitim veren tek okuldu. Alauddin Medresesi’nde Kur’an-1 Kerim, Kelam, Fikih, Hadis,
Tefsir, Islam Tarihi, {slam Kiltiirii gibi dini derslerin yaninda matematik, mantik, tarih, cografya
gibi siyasal ve sosyal dersler de okutulmaktadir. Islam inanc, kiiltiirii ve medeniyetinde 6nemli bir
yere sahip olan Arapga ve Tiirkce de dgretilmektedir. Alauddin Medresesi hem ulusal hem de
uluslararast gilincel tiim egitim gelismelerine paralel olarak yeni ¢agdas seviyelerde faaliyet

gostermektedir.

Anahtar Kelimeler: Medrese, Din Egitimi, [slam Miras, Hosgori, Kiiltiirel Degerler.
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Alauddin Madrasah, the Invincible Fortress of Islamic Identity in the Balkans

Abstract: Alauddin High Madrasah in Prishtina is an institution with high Islamic values where
sound religious and national education is provided. As a result, it gained a good name in Kosovo
and beyond. The Madrasah with three years of education is now considered a general gymnasium
and this has made this institution the best high school in Kosovo for several years. Madrasahs are
both the most prominent intellectuals and the most knowledgeable people of the time, and in all
fields of knowledge, but primarily in the field of Islamic theology. The imams, who were martyred
in the last KLA war but also before it were condemned and punished by anti-Albanian regimes,
especially by the communist regime, are many. Opened in 1951, it is considered the first Madrasah
that would function, having Albanian as the language of instruction. Extremely important are the
teaching of Arabic as the language of the Islamic faith, culture and civilization, as well as the
grammar and rhetoric of this language. The success of this school is the education and formation of
a part of the new generations with the sound spirit and global principles of Islam, and that this school
is increasingly supplying oxygen to the environment and social culture. The Madrasah has always
presented the castle in which were started, developed and preserved the religious, moral,
educational-cultural and social, national and national values which represent the identity of the
Albanian people. The successful realization of religious education created the sound bed for the
realization of values in the components and constituent parts of education. First in terms of patriotic
education according to the Islamic motto "for religion and homeland" of course followed by other
elements of education, respect and love for man, as the most perfect and honest being created by
God; education of the spirit of brotherhood, understanding, good behavior, etc. They carried the
trust that echoed in their hearts, to revive the Islamic tradition and heritage and the historical, cultural
and religious values that have traditionally radiated harmony, peaceful coexistence and religious
tolerance. Alauddin Madrasah in the new contemporary levels runs in parallel with all the current

educational developments, both nationally and internationally.

Keywords: Madrasahs, Religious education, Islamic heritage, Tolerance, Cultural values.
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Ridvan Ozding”

Doguya Akan Nehir: Osmanl Dini Modernlesmesinin Rumelili Kokenlerine Dair

Ozet: Islam diinyasinin en biiyiik devleti ve hilafet merkezi olarak Osmanli Devleti baslangicindan
itibaren Avrupa ile etkilesim icinde olmustur. Bu etkilesimlerin en miithimi, modernlesme devri
olarak adlandirilan uzun ve netameli siirecte gerceklesmistir. Batiyla gelistirilen bu iliskiler yaninda
Osmanli modernlesmesi ayni zamanda bir¢ok tecriibenin de hasilasidir. Eski devirlerden beri biitiin
bir sarkin hem akti§1 hem baktig1 yer olarak Osmanli ve Istanbul, bu hususiyetini modernlesme
devrinde de siirdlirmiistiir. Kendi etki alanina denk diisen ve kendi biinyesinde yer alan bir¢ok
cografyanin da tecriibe ve birikimi Osmanli’nin merkezine yani Istanbul’a akmustir. Kuzey
Afrika’dan Hind’e kadar uzanan bu genis cografyanin hususiyetleriyle beslenen bu miras yakindan
incelemeyi hak etmektedir. Osmanli’'nin merkezine yani Istanbul’a akan bu birikimin en énemli
kaynaklarindan birisi Rumeli cografyasidir. Kimisi Istanbul’da diinyaya géziinii agnmis kimisinin de
eser ve fikirleri Istanbul’a gelmis ve buradaki ortak mirasa katilmistir. Bu isimler arasinda
modernlesmenin miingileri yaninda dini modernlesmeye yon veren isimlere de rastlamak
miimkiindiir. Abdurrahman Sami Pasa, Ahmed Cevdet Paga ve Sirr1 Giridi gibi isimler basta olmak
tizere Sehbenderzade Filibeli Ahmed Hilmi, Hoca Kadri Nasuh, Izmirli ismail Hakki, Ismail Fenni
Ertugrul, Mehmed Ali Ayni ve Yusuf Ziya Y 6riikan gibi isimlerin de sayilabilecegi bu liste Osmanli
dini modernlesmesine ciddi katkilar sunmustur. Bu tebligde Osmanli din? modernlesmesine katk1
veren Rumeli kokenli isimlerin ¢alisma alanlari, ortaya koyduklar: eserler, diisiince diinyalar1 ve
savunduklari fikirler tahlile tabi tutulmus; bu mirasin diger bolgelerle mukayesesi yapilarak katkinin
degeri ve hususiyeti ile aldkali ¢ikarimlar yapilmistir. Boylelikle modern Osmanli diisiincesinde,

Rumelili alimlerin katkis1 ve roliiniin ortaya konulmasi amaglanmistir.

Anahtar Kelimeler: Osmanli modernlesmesi, Rumeli, itikat, yeni ilm-i kelam.
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River Flowing East: On The Rumehan Origins Of Ottoman Religious Modernization

Abstract: As the largest state of the Islamic World and the center of the caliphate, the Ottoman
Empire has been in interacting with Europe since its starting. The most important interactions took
place in the long and sinister process called the modernization period. Besides these relations with
the West, Ottoman modernization is also the result of many experiences. Since ancient times, the
Ottoman Empire and Istanbul, as the place where a whole East flows and looks, continued this
characteristic in the modernization period as well. The experience and accumulation of many
geographies, which correspond to its sphere of influence and which are within its own body, reached
the center of the Ottoman Empire, namely Istanbul. This heritage, utilized by the characteristics of
this vast geography stretching from North Africa to India, deserves close examination. One of the
most important sources of this accumulation, which reached the center of the Ottoman Empire,
namely Istanbul, is the geography of Rumelia. Some of the mopened their eyes to the world in
Istanbul, while the Works and ideas of others came to Istanbul and joined the common heritage here.
Among these names, it is possible to come across names that direct there ligious modernization as
well as the founders of modernization. This list, includes names such as Abdurrahman Sami Pasha,
Ahmed Cevdet Pasha, and Sirr1 Giridi, especially Sehbenderzade Filibeli Ahmed Hilmi, Hoca Kadri
Nasuh, Izmirli Ismail Hakki, Ismail Fenni Ertugrul, Mehmed Ali Ayni and Yusuf Ziya Y&riikan
such as made serious contributions to Ottoman religious modernization. In this paper, the fields of
work, the Works they produced, the worlds of thought, and the ideas they advocated were analyzed
by the names of Rumeli anorigin who contributed to the Ottoman religious modernization; By
comparing this heritage with other regions, inferences were made about the value and characteristics
of the contribution. Thus, it is aimed to reveal the contribution and role of Rumelian scholars in

modern Ottoman thought.

Keywords: Ottoman modernization, Rumelia, creed, new ilm-i kalam.
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Piri Nazir (Pirinaz) Medresesi ve Arnavut Ulemasinin Yetistirilmesindeki Rolii

Ozet: Osmanli Devleti hakimiyeti altina giren ve Islamiyetle miiserref olan Arnavut topraklarinda
cok sayida medreseler ve mektepler acilmistir. Pristine'de de birgok onemli Osmanli medresesi
faaliyet gostermisti. Bunlardan biri de Piri Nazir medresesiydi. Bu medrese, Pristine sehir
merkezinde Pirl Nazir Camii kiilliyesinde yer almaktadir. Bu cami, Yavuz Sultan Selim’in biiyiik
veziri ve Kanuni Sultan Siileyman’in ilk veziri olan Piri Nazir olarak bilinen Sadrazam Piri Mehmed
Pasa tarafindan yaptirtlmistir. Piri Nazir medresesi ise 1885 yilindan sonra halkin yardimiyla
acilmustir. Pirinaz Medresesi, Osmanlilarin Balkanlardan c¢ekildikten sonra 1923 yilinda kapatilmis,
ancak birka¢ yil sonra egitime tekrar baglamisti. 1948 yilinda iilke genelinde tim medreselerin
kapatilmas1 karart ¢ikinca tamamen kapatilmisti. Bu medresenin binasi, bugiin maalesef ayakta
degildir. Piri Nazir medresesi, Arnavut ulemasinin kaynagiydi. Bu medresede tahsil goren birgok
Arnavut ulemasi, Osmanlilar ¢ekildikten sonra Sirplarin isgali altinda kalan, farkli zuliimlere
ugrayan ve Islam Seriatina uygun olarak ve Miisliimanca yasamalar1 engellenen Miisliiman Arnavut
halkina Miisliimanhg1 6greterek bu topraklarda Islam dinini ayakta tutmuslardi. Bu ¢alismada, Piri
Nazir medresesi ve Arnavut ulemasinin yetistirilmesindeki rolii hakkinda bilgi verilerek bu alimlerin
Sirplarin isgali altinda her tiirlii zuliimlere maruz kalan Miisliman Arnavut halkina sagladiklari dini

ve milli katkilarin ve desteklerin ortaya konmasi amag¢lanmaktadir.

Anahtar Kelimeler: Osmanli Devleti, Pristine, Din Egitimi, Piri Nazir Medresesi, Arnavut

Ulemasi.
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Madrasah Piri Nazir (Pirinaz) and its Role in The Education of The Albanian Ulema

Abstract: Many Madrasahs and schools were opened in the Albanian lands, which came under the
domination of the Ottoman Empire and was honored by Islam. Many important Ottoman Madrasahs
also operated in Pristina. One of these was the Pirl Nazir Madrasah. This Madrasah is located in the
Piri Nazir Mosque complex in the city center of Pristina. This mosque was built by Grand Vizier
Piri Mehmed Pasha, known as Piri Nazir, the great vizier of Yavuz Sultan Selim and the first vizier
of Suleiman the Magnificent. Piri Nazir Madrasah was opened with the help of the people after
1885. The Pirinaz Madrasah was closed in 1923 after the Ottomans withdrew from the Balkans, but
resumed education a few years later. In 1948, when it was decided to close all Madrasahs across the
country, it was completely closed. Unfortunately, the building of this Madrasah is not standing
today. The Piri Nazir Madrasah was the source of the Albanian ulama. Many Albanian ulema who
were educated in this Madrasah kept the religion of Islam alive in these lands by teaching Islam to
the Muslim Albanian people, who were occupied by the Serbs after the Ottomans withdrawal, were
subjected to different persecutions, and were prevented from living in accordance with the Islamic
Sharia and being Muslim. In this study, it is aimed to give information about the Piri Nazir Madrasah
and its role in the upbringing of the Albanian ulema, and to reveal the religious and national
contributions and support provided by these ulema to the Muslim Albanian people who were victims

of all kinds of persecution under the occupation of the Serbs.

Keywords: Ottoman State, Pristina, Religious Education, Madrasah Piri Nazir, Albanian Ulema.
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Salih Inci”

Kirklareli’nde Tarihi Bir Mabet:
Vize Kiiciik Ayasofya / Gazi Silleyman Pasa Camii

Ozet: Kirklareli’nin Vize ilgesinde bulunan ve bugiin Biiyilk Camii, Vize Ayasofya’si ve Gazi
Stileyman Pasa Camii gibi degisik adlarla anilan bu yapi, Tirkiye’de iic 6rnegi olan “Kiiciik
Ayasofya Camii”lerinden birisidir. Yapi, Bizans doneminde Vize’nin en 6nemli kiliselerinden birisi
olup daha ¢ok Mora’daki “karma tip” mimari 6zellikler tagimaktadir. Mevcut binanin ge¢ Bizans
doneminden (XIII-XIV. yy.) kalma oldugu bilinmektedir. Ancak burada daha 6ncesinden baska bir
yapinin olmasi ihtimalinden bahsedilmekle birlikte binanin erken dénem tarihine dair kesin bir sey
sOylemek pek miimkiin goriinmemektedir. Vize 'nin 1453 den sonra fethedilmesiyle birlikte bu yap1
camiye cevrilerek “Gazi Siileyman Pasa Cami” olarak anilmistir. Vize’de en c¢ok ziyaret edilen
yerlerin basinda gelen Cami, Cumhuriyet doneminde ¢esitli tamiratlardan ge¢mis, en son 2007
yilinda Vakiflar Genel Miidiirligi tarafindan aslina uygun bir sekilde yeniden restore edilmistir.
Kirklareli’nin tarihsel, kiilttirel ve dogal giizellikleri i¢inde ¢ok dnemli bir yere sahip olan bu Camii,
giiniimiizde tarihi misyonuna da uygun diisecek sekilde bir mabet olarak hizmet vermeye devam
etmektedir. Tebligimizde bu 6nemli yapry1, birtakim gorseller esliginde tarihi, dini ve kiiltiirel

yonleriyle ele almaya calisacagiz.
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A Historical Temple in Kirklareli:
Vize Little Hagia Sophia / Gazi Silleyman Pasha Mosque

Abstract: This structure is located in the Vize district of Kirklareli and is known by different names
such as the Great Mosque, Vize Hagia Sophia and Gazi Siileyman Pasa Mosque. The mosque is
one of the "Little Hagia Sophia Mosque", which has three examples in Turkey. This building is one
of the most important churches in Vize during the Byzantine period, and has more "mixed type"
architectural features in Peloponnese. It is known that the present building dates from the late
Byzantine period (XIII-XIV. century). Although it is said that the building is older, it does not seem
possible to say anything definite about the early history of the building. After the conquest of Vize
after 1453, this structure was converted into a mosque and called "Gazi Siileyman Pasha Mosque".
The Mosque, which is one of the most visited places in Vize, was last restored in 2007 by the General
Directorate of Foundations, in accordance with its original form. This Mosque, which has a very
important place among the historical, cultural and natural beauties of Kirklareli, continues to serve
as a temple (Cami) today in accordance with its historical mission. In our paper, we will try to deal
with this important building with its historical, religious and cultural aspects, accompanied by some

visuals.

Keywords: A Little Hagia Sophia, Mosque, Kirklareli, Vize.
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Talip Ayar”

XX. Yiizyll Baslarinda Manastir Medreseleri

Ozet: Manastir, tarihi milattan once VI. yiizyillara dayanan 6nemli bir sehirdir. Uzun yillar Bizans
Imparatorlugu’nun kontroliinde olan bu sehir, I. Murad déneminde fethedilmis ve Osmanli
sinirlaria dahil edilmistir. Cografi konumu itibariyle Osmanli Devleti’nin Balkanlar’daki en 6nemli
ekonomik merkezlerinden birisi haline gelmistir. Buna ek olarak Manastir’in zaman igerisinde bir
ilim ve kiiltiir merkezine doniistigli de bilinmektedir. Nitekim II. Bayezid doneminden itibaren
burada cami, tiirbe, hamam ve medrese gibi yapilariyla kiilliyeler ingd edilmeye baglamistir. Vakif
eserlerin sayisinin artmast Manastir’s, Osmanli’min  Rumeli’deki Islami egitim ve kiiltiir
merkezlerinden birisi konumuna yiikseltmistir. Manastir sehrinin ilim ve kiiltiir merkezi olarak
anilmasina burada yapilan medreseler siiphesiz biiyiik katki saglamistir. Bu sebeple Manastir’daki
medreselerin tespiti, onlar hakkinda edinilecek bilgiler 6nemli goriilmiis ve sozii edilen diisiinceden
hareketle tebligin konusu belirlenmistir. XVI. yiizyildan itibaren Manastir’da medreselerin agilmaya
bagladigr ve XVII. yiizyilda medrese sayisinin dokuzu buldugu kaynaklarda ifade edilmektedir.
Ancak gorebildigimiz kadariyla belirtilen donemlerden XIX. ylizyilin sonlarina kadar Manastir’daki
medreselere dair kaynaklarda olduk¢a sinirli bilgi bulunmaktadir. XX. yilizyilin baslarina
gelindiginde ise bilgi kaynaklarinin nispeten genisledigi goriilmektedir. Bu ylizden tebligin konusu
“XX. yiizy1l Baglar1” seklinde sinirlandirilmistir. Diger taraftan tebligde sadece Manastir sehrindeki
medreseler konu edilecektir. Zira Manastir sehri, Osmanli’nin son dénemlerindeki idari taksime
gore ayni adi tasityan vilayet ve sancagin merkez kazasi olmustur. Bir baska ifadeyle tebligde;
Manastir vilayetine bagli Manastir sancaginin Manastir kazasindaki medreseler ele alinacaktir.
Teblig hazirlanirken, dncelikle Devlet Arsivleri Baskanligt Osmanli Arsivi’'ndeki belgelerden,
Manastir Vilayet Salndmeleri ve Maarif Nezareti Salnameleri’nden faydalanilacaktir. Bununla
birlikte teblig konusuna katki saglama ihtimali bulunan kitap, tez, makale gibi inceleme ve

arastirmalara basvurulacaktir.
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Bitola Madrasahs in The Beginning of the 20th Century

Abstract: The Bitola (Manastir) is an important city dating back to the 6th century BC. This city,
which was under the control of the Byzantine Empire for many years, was conquered during the
reign of Murad I and included in the Ottoman borders. Due to its geographical location, it became
one of the most important economic centers of the Ottoman Empire in the Balkans. In addition, it is
known that the Bitola turned into a science and culture center over time. As a matter of fact, from
the period of Bayezid II, complexes with structures such as mosques, tombs, baths and Madrasahs
began to be built. The increase in the number of waqf establishments made the Bitola one of the
Islamic education and cultural centers of the Ottoman Empire in Rumelia. Undoubtedly, the
Madrasahs built here made a great contribution to the reputation of the Bitola as a center of science
and culture. For this reason, the determination of the Madrasahs in Bitola, the information to be
obtained about them were considered important and the subject of the paper was determined based
on the aforementioned thought. It is stated in the sources that Madrasahs started to be opened in
Bitola from the 16th century and the number of Madrasahs reached nine in the 17th century.
However, as far as we can see, there is very limited information in the sources about the Madrasahs
in Bitola from the mentioned periods to the end of the 19th century. By the beginning of the 20th
century, it is seen that the sources of information have expanded relatively. Therefore, the subject
of the paper has been limited as “the beginning of the 20th century”. On the other hand, only the
Madrasahs in the city of Bitola will be discussed in the paper. Because the city of Bitola became the
central district of the province and the sancaq with the same name, according to the administrative
division in the last period of the Ottoman Empire. In other words, in the paper; The Madrasahs in
the Bitola district of the Bitola sancaq of the Bitola province will be discussed. While preparing the
paper, first of all, the documents in the Ottoman Archives of the Directorate of State Archives, the
Bitola Province Salnames and the Ministry of Education Salnames will be used. In addition, studies
and researches such as books, theses, articles that may contribute to the subject of the paper will be

applied.

Keywords: Ottoman, Bitola, Madrasah.
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Turgay Safak’

XV. Yiizyll Rumeli’sinde Bir Acem Seyyah:

Feyzi-i Ebiverdi’nin Cartaht’ inda Rumeli Tasvirleri

Ozet: Seyahatnameler, muhtelif sebeplerle yolculuga cikan seyyahlarin gezip gordiigii yerleri
cografi, kiiltiirel ve tarihi 6zellikleri itibariyle ele alip tanittigr; tanigtigi kisiler ile basindan gegen
olaylar1 anlattig1 bir yazin tlirtidiir. Bu tiir tarih, kiiltiir, etnoloji gibi alanlarda ¢alisanlara oldukga
degerli malzemeler sunmaktadir. Seyahatname yazarlar1 gezgin veya maceraperest kisiler
olabilecegi gibi din adami veya resmi bir gorevli kimseler olarak da karsimiza ¢ikmaktadirlar.
Seyahatnamelerdeki bilgiler, cogunlukla seyyahin sahsi duyum ve gézlemleri yahut yapmis oldugu
arastirmalara dayanmaktadir. Bu tiir metinlere, yazarlarin siibjektif degerlendirmelerini igermesi
sebebiyle 6zellikle kaynak olarak kullanilacagi zaman ihtiyatla yaklasilmalidir. Farsca telif edilen
seyahatnamelerin biliylik c¢ogunlugu mensur olmakla beraber bazilarinin manzum oldugu
goriilmektedir. Manzum seyahatnamelerin en eskilerinden birisi Feyzi mahlasini kullanan Hiiseyin
Ebiverdi’nin Cdrtaht adli seyahatnamesidir. Feyzi, XV. asrin dort dnemli bagkentlerini ziyaret
ettikten sonra kaleme aldig1 eserinde Istanbul, Kahire, Tebriz ve Herat’a yapmis oldugu seyahatlerde

karsilastig1 6nemli sahsiyetler, tarihi mekanlar ve bazi cografi hususlar hakkinda bilgiler vermistir.

Istanbul’a geldigi sirada Sultan II. Bayezid’in Bogdan seferine ¢iktig1 haberini alan Feyzi, yoluna
devam ederek o esnada Filibe’de bulunan Sultan Bayezid’e ulasmistir. Istanbul’dan hareket ettikten
sonra Edirne’ye ugrayip buranin tarihi eser ve camilerinden uzun uzun bahseden Feyzi, 6zellikle,
bugiin de ayni adla anilan, Eski Cami’den ve avlusunda yer alan mekanik saat sisteminden
bahsetmistir. Edirne’den sonra essiz bir sehir olarak tavsif ettigi Filibe’ye ge¢mis; burada Sultan

Bayezid ile goriisen sair, onun maiyetinde Ungiiriis seferine katilmustir.

Bu bildiride Feyzi-i Ebiverdi’nin Cdrtaht adli seyahatnamesinden kisaca bahsedilerek onun Edirne,
Filibe ve Engiiriis basta olmak tizere Rumeli cografyasina dair aktardig: bilgiler kiiltiirel, cografi,

tarihi ve edebi acidan mevzu bahis edilecektir.

Anahtar Kelimeler: Seyahatnameler, Rumeli, Feyzi-i Ebiverdi.
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A Persian Traveller in 15th Century Rumelia:

Descriptions of Rumelia in Feyzi-i Ebiverdi’s Chartakht

Abstract: Travelogues describe and introduce the places visited by travelers for various reasons, in
terms of their geographical, cultural and historical characteristics. It covers also a traveler’s narrative
about people he met and the events that he has experienced during his travel. It offers valuable
materials to researchers in many fields such as history, cultural studies, and ethnology. The
information in the travelogues is mostly based on the personal observations of the traveler or the
research he has done. However, these texts should be approached with caution since they contain
subjective valuations. Although the majority of travelogues in Persian are in prose, some of the mare
in verse. One of the earliest examples of the latter is Hiiseyin Ebiverdi's Chartakht, written in the
fifteenth century. He is also known as Feyzi, his pen name. Did he pen his work / travelogue? After
visiting four important Muslim central cities of his time. Ebiverdi's text gives information about
persons, historical places, and certain cities and locations he encountered during his travels to

Istanbul, Cairo, Tabriz, and Herat.

When Feyzi visited Istanbul, he received the news that Sultan Bayezid II was on the Moldavian
expedition and he continued his travel and reached Sultan’s army in Plovdiv. He wrote about his
visit to Edirne, in detail. His notes include the historical monuments and mosques of the city,
especially the Old Mosque and the mechanical clock system in its courtyard. After Edirne, he moves
across to Plovdiv, which he describes as a unique city. The poet meets with the Sultan Bayezid, and
then joins the Ungurus expedition as a member of his special group. This paper introduces Feyzi-i
Ebiverdi's travel book, Chartakht, and focuses on its sections of the description of Rumelia
geography, and the portrayals of the cities of Edirne, Plovdiv and Engiiriis. The text will be discussed

in terms of cultural, geographical, historical, and literary aspects.

Keywords: Travelogues, Rumelia, Feyzi-i Ebiverdi.
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Tiirkan Oztiirk”

Alaca Camii Olceginde Osmanh Rokokosu

Ozet: Avrupa’da gerceklesen reform ve ardindan Ronesans ile baglayan Avrupai kiiltiir ve sanat
akimi biitiin diinyay1 oldugu gibi Osmanli Devleti’'ni de etkilemistir. Gii¢lii bir kiiltiir ve sanat
altyapisi olan Osmanli, bu etkilesimi de direkt olarak almayip kendi i¢inde yogurmustur. Yerel dilde
Sarena Dzamija (renkli camii) denilen, Alaca Camii veya Pasa Camii olarak da adlandirilan bu yapi,
Makedonya'da ikinci biiyiik sehir olan Kalkandelen sehir merkezindedir. Tiirk¢e ismi Kalkandelen,
yeni ismi Tetova olan bu sehir, Makedonya'nin kuzeybatisinda yer almaktadir. Bircok eserde 1438
tarihi gecse de Cami’nin insa tarihi ve banisi hakkinda kesin bir bilgi yoktur. insa tarihinin bu sekilde
tartismali olmasi ise h.1249/m.1833-42 tarihinde donemin mahalli idarecilerinden Abdurrahman
Pasa'nin eski yapinin yerine (minare yapist hari¢) yeni bir cami yaptirmasindan kaynaklanmaktadir.
Kalkandelen Alaca Camii, mimarisinden ¢ok duvar siislemeleriyle iin yapmistir. Yapinin i¢ ve dis
duvar yiizeylerinde bos yer birakmayacak sekilde duvar resimleriyle siislenmis olmasi, Osmanli
mimarisinde ender rastlanan 6rneklerden biri olarak karsimiza ¢ikmaktadir. Osmanli mimarisinde
duvar resimleri, Bat1 etkisiyle, XVIII. yiizyildan itibaren yayginlasmistir. Bu duvar resimlerindeki
figiir ve motifler Osmanli sanatinda oldugu gibi kullanilmamus, kiiltiir siizgecinden gecirilmistir.
Alaca Camii duvar resimleri ile baslayan bu gelenek, glinlimiiz dini ve sivil mimarisinde de devam
etmektedir. Dolayisiyla her kiilttire kendi temsili yerel 6zelliklerini de uygulama firsati sunan Barok
tarzi, Onceleri saray cevresinde baslasa da giderek merkezden kirsala uzanan bir yayilma
gostermistir. Genelde panolar ve kartuslar igerisindeki doga tasvirli kompozisyonlarda, kimi
vazolardan tagan natiiralist ¢igekler, genel konu temsili itibariyle Batililasma etkisini siirdiirmiistiir.
Fakat Osmanli batt sanatin1 almis ve kendi sanati ile entegre ederek Osmanli rokokosunu ortaya

cikarmistir.

Anahtar Kelimeler: Tetova, Alaca Camii, Rokoko.
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Ottoman Rococo at the scale of Alaca Mosque

Abstract: The European culture and art movement, which started with the reform in Europe and
then the Renaissance, affected the Ottoman Empire as well as the whole world. The Ottoman
Empire, which has a strong cultural and artistic infrastructure, did not take this interaction directly,
but kneaded it within itself. This building, called Sarena Dzamija (colored mosque) in the local
language, also called the Alaca Mosque or Pasha Mosque, is in the city center of Tetovo, the second
largest city in Macedonia. This city, whose Turkish name is Kalkandelen, and its new name is
Tetova. It is located in the northwest of Macedonia. Although the date of 1438 is mentioned in many
works, there is no definite information about the construction date and the founder of the mosque.
The fact that the construction date is controversial in this way is due to the fact that Abdurrahman
Pasha, one of the local administrators of the period, had a new mosque built in place of the old one
(excluding the minaret) in h.1249/m.1833-42. Kalkandelen Alaca Mosque is famous for its wall
decorations rather than its architecture. The fact that the building is decorated with wall paintings in
a way that does not leave any empty space on the inner and outer wall surfaces is one of the rare
examples in Ottoman architecture. Wall paintings in Ottoman architecture influenced by West have
been widespread since the 19th century. Figures and motifs in these wall paintings were not used as
in Ottoman art, but passed through a cultural filter. This tradition, which started with the Alaca
Mosque Wall paintings, continues in today's religious and civil architecture. Therefore, the Baroque
style, which offers every culture the opportunity to apply their own representative local
characteristics, has spread from the center to the countryside, although it started around the palace
at first. In compositions with nature depictions in panel sand cartridges, naturalistic flowers over
flowing from some vases continued the Westernization effect in terms of general subject
representation. However, the Ottoman took western art and integrated it with his own art, revealing

the Ottoman rococo.

Keywords: Tetova, Alaca Mosque, Rococo.
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Yahya Kog’

Defterdar Ekmekci-zide Ahmed Pasa’nin Yenisehir’deki Vakfi

Ozet: Ekmekci-zdde Ahmed Pasa, III. Mehmed ve I. Ahmed dénemlerinde bas defterdarlik
yapmistir. Edirne’de Arnavut ahaliden olup ayni zamanda ekmekgi esnafinin kethiidas1 olan Haci
Mehmed’in ogludur. Cocuklugundan itibaren zanaat ve ticaretle mesgul olan Ahmed Pasa’nin 16.
ylizyilin sonlarina dogru maliye idaresi alaninda yiikseldigi anlasilmaktadir. Maliye idaresindeki
kariyeri boyunca cizyedarlik, muhassillik, ordu defterdarlig1 gibi alt ve orta seviye memuriyetlerde
bulunduktan sonra merkezi maliye idaresinin basina gecerek bas defterdar olan Ahmed Pasa,
defterdarligi doneminde Rumeli’nin ¢esitli sehirlerinde kurdugu vakiflarla toplumsal ve kiiltiirel
hayati desteklemistir. Yunanistan’da Gilimiilcine ve Selanik’in yani sira Yenisehir’de; Bulgaristan
Samakov’da kurdugu vakiflarla bu sehirlerde sosyal ve kiiltiirel hayatin siirdiiriilmesinde énemli
rollere sahip olan cami, mescit, medrese, imarethane, tekke ve zaviye gibi hayri eserlerin finanse
edilmesini saglamistir. Rumeli’ndeki bu hayratinin yani sira, Edirne’de Sefer Baba Tekkesi ve
Istanbul’da insa ettirmis oldugu medrese Ahmed Pasa’nin diger hayrati arasinda sayilabilir. Bu
caligmada Ahmed Paga’nin glinlimiiz Yunanistan’inin orta kisminda yer alan Teselya’da bulunan ve
Larissa adiyla anilan Yenisehir’de kurmus oldugu vakif iizerinde durulmustur. Yenisehir’de,
bilhassa akinci ailesi Turahanogullari’nin kurduklar vakiflarla sehrin sosyal, ekonomik ve kiiltiirel
dokusu cesitlenmis ve saglamlasmistir. Ahmed Pasa’nin ¢esitli gayrimenkuller ve bir miktar nakit
ile tesis ettigi vakfi ise yine pasanin insa ettirdigi bir zaviyenin ve bu zaviyedeki stfilerin giderlerinin

kargilanmasini saglamstir.

Anahtar Kelimeler: Rumeli, Vakiflar, Yenisehir, Ekmekci-zdde Ahmed Pasa.
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Wagqf of Defterdar Ekmekci-zade Ahmed Pasha in Yenisehir (Larissa)

Abstract: Ekmekci-zade Ahmed Pasha served as treasurer (basdefierdar) during the reigns of
Mehmed III and Ahmed I. He was Albanian in origin in Edirne and son of Haci Mehmed who was
chamberlain (kethiida) of bread maker craftsmen. It is understood that Ahmed Pasha who had been
busy in craftsmanship and trade, rose in the field of fiscal administration. During his career in fiscal
administration, he served in low and middle-posts such as cizyedarlik, muhassillik and official
keeper of army (ordu defterdar1) and later became treasurer’s the head of fiscal administration and
supported social and cultural life in Rumelia by his waqf organizations. By his waqfs in Komotini
(Giimiilcine) and Thessaloniki (Selanik) in Greece and Yenisehir, Samakov in Bulgaria, helped to
finance charitable institutions such as mosques, madrasas, hospices (imdarethane), dervish lodges
(tekkes and zaviyes) which played important roles in social and cultural life in these cities. In addition
to his charities in Rumelia, Ahmed Pasha also built the Lodge of Sefer Baba in Edirne and a madrasa
in Istanbul. This study focuses on Ahmed Pasha’s waqf in Yenisehir, modern Larissa, and Thessalia
in the middle part of Greece. In Yenisehir, the city’s social, economic, and cultural structure were
diversified and consolidated especially by waqfs which were founded by the frontier raider family
Turahanogullari. Ahmed Pasha’s waqf which was founded by various properties and an amount of

cash, provided the needs of a small dervish lodge (zaviye) and sifis in this lodge.

Keywords: Rumelia, waqfs, Yenisehir, Ekmekci-zade Ahmed Pasha.
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Zekai Mete”

Balkanlarda Osmanh Vakiflar1

Ozet: Osmanlilar 1352 yilinda Gelibolu yarimadast iizerinden hizli bir sekilde Trakya ve Balkan
topraklarina dogru ilerlediler. Bir asir i¢inde Balkanlarin biiytlik bir kism1 Osmanli topragi haline
geldi. Askeri alandaki bu bagarilarin kalici olmasi i¢in bir yandan sistemli bir sekilde imar, iskan ve
ihya faaliyetlerine de girisildi. Osmanli siyasi hdkimiyetinin sacayagini olusturan bu uygulamalarin
onemli bir kismi vakiflar yoluyla gerceklestirildi. Fetihler sirasinda orduyla birlikte hareket eden
seyhlere, derviglere yeni ele gecirilen yerlerden araziler tahsis ediliyor, onlar da buralar1 vakif haline
getiriyor, ¢esitli yapilarin tesisiyle bolgeyi ihya ve iskan ediyorlardi. Bu sekilde olusturulan kiigiik
yerlesim birimleri zamanla koylere ve kasabalara doniigiiyordu. Bu yolla Trakya ve Balkan
cografyasinda vakiflar eliyle kurulmus ¢ok sayida yerlesim birimi bulunmaktaydi. Yeni kurulan
yerlesim merkezlerinin haricinde, mevcut olanlarin i¢inde de yeni vakif eserler insa ediliyor, cazibe
merkezi haline gelen bu yerlerde niifus ve ticaretin artmasiyla sehirler de gelisiyordu. Bagta hanedan
mensuplart olmak iizere, iist diizey devlet ricalinden, esnaf ve ahalinin herhangi bir ferdine kadar
cesitli amagclarla dini, sosyal ve ticari vakif yapilari tesis eden kisiler bu ihya ve imar siirecine katkida
bulundular. Bu sistemli politika Balkanlarin zamanla Tiirk-islam silueti kazanmasini ve yiizyillarca
Osmanli idaresinde kalmasini sagladi. Balkanlarda sadece Bulgaristan ve Yunanistan topraklarinda

sayis1 otuz bine yaklasan Osmanli eserlerinden ¢ok azi1 giiniimiize kadar ulasabilmistir.

Anahtar Kelimeler: Balkan vakiflari, Bulgaristan, Yunanistan, iskan, imar, ihya.
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Ottoman Foundations in the Balkans

In 1352, the Ottoman Empire gain ground rapidly through the Gallipoli peninsula to Thrace and the
Balkans. Most of the Balkans became an Ottoman territory within a century. To make these
successes in the military field maintain; construction, settlement, and revival activities were initiated
systematically. A significant part of these activities, which were the main elements of Ottoman
political domination, were carried out through foundations. During the conquests, the sheiks and
dervishes join the army. Then, some parts of conquered lands were assigned to the sheiks and
dervishes. They turned these lands into foundations and revived and settled the region with the
establishment of various structures. Small settlements built in this way, turned into villages and
towns over time. There were many settlements established by foundations in Thrace and the Balkans
with this method. New foundation works were built not only in newly established settlements but
also in the existing ones. Cities have also developed with the increase of population and trade in
these lands, which have become centers of attraction. People who established religious, social, and
commercial foundation structures for various purposes, from high-level state dignitaries to
tradesmen and any member of the public, especially members of the dynasty, contributed to this
revival and reconstruction process. This systematic policy enabled the Balkans to gain a Turkish-
Islamic silhouette over time, and the Balkans remained under the Ottoman rule for centuries. In the
Balkans, only a few of the Ottoman artifacts, whose number is close to thirty thousand, only in

Bulgaria and Greece, have remained to the present day.

Key Words: Balkan Foundations, Bulgaria, Greece, settlement, construction, revival.
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Zeynep Altuntas”

Istanbul’da Rumelili Bir Miiderris: Ruscuklu Ali Fethi Efendi

Ozet: Osmanli Devleti 14. yiizyildan itibaren Rumeli’de varligim etkin bir sekilde hissettirmis,
fetihler neticesinde degisen devlet merkezlerinin bu bolgeyle irtibatt Osmanlinin son dénemlerine
kadar devam etmistir. Osmanlinin kurulusundan itibaren baslayan bu etkilesimi bircok sosyal ve
siyasi alanda oldugu gibi Osmanl alimleri/ulemasi tizerinde de gormek miimkiin. Mesela Rumeli
kokenli bir¢cok kisi Sultan Abdiilmecid donemindeki (1839-1856) ilmiye mesleginde bilfiil gorev
almisti. Sadece bahsedilen donemde bile Istanbul medreselerinde Balkanlarin kirk sekiz farkl
yerinden Rumelililerin miiderrislik yaptigi bilinmektedir. Bu durum hem Rumeli cografyasina
Osmanli  yonetiminin/Osmanlilarin ~ katkilarin1  hem de Rumeli kokenlilerin  Osmanh
bagkentine/Osmanli cografyasina katkilarin1 asikar etmektedir. Tiim bunlardan hareketle Sultan
Abdiilmecid déneminde Istanbul’a, Istanbul medreselerine ve ilim hayatina deger katan Rumeli
cografyasindan Ruscuklu ulemay1 genel olarak, Istanbul medreselerinde miiderrislik de yapan
Ruscuklu dersiam Ali Fethi Efendi’yi ise dzel olarak inceledik. Sultan Abdiilmecid dénemi Istanbul
medreselerinde hizl yiikselisleriyle géze ¢arpan miiderrisler vardi. Bunlardan biri de Rusguklu Ali
Fethi Efendi idi. Rusguklu Ali Fethi Efendi’nin diger bircok miiderristen farkli seyreden
miderrislikteki hizl ilerleyisini 6zellikle ele aldik. Cesitli konularda kitaplar1 da bulunan Ali Fethi
Efendi’'nin sadece miiderrisligini degil, mektep ve meclislerdeki gorevlerini ve konumunu da
inceledik. Bunu yaparken bir kisim ulemanin modernlesen kurumlarin karsisinda olmadigini, bizzat
bu kurumlarin icinde yer alarak modern kurumlara katki sagladigini ortaya koymaya calistik.
Calismamizin ana kaynaklar1 daha ¢cok Ser‘iye Sicilleri Arsivi’nde ve ¢esitli kiitliphanelerde bulunan
Tarik Defterleri’dir. Bununla birlikte Takvim-i Vekdyi’deki bilgileri siklikla kullandik. Osmanlt

Arsivi’ndeki belgeleri de degerlendirmemize aldik.

Anahtar Kelimeler: Hmiye, Ulema, Medrese, Miiderris, Istanbul, Rumeli, Ruscuklu Ali Efendi.
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A Rumelian Muderris in Istanbul: Ali Fethi Efendi From Rusc¢uk

Abstract: The Ottoman State made its presence felt in Rumeli, efficiently since the 14th century,
the connection of the changed state centers because of the conquests with this region continued into
the latest periods of the Ottoman. It is possible to see this interaction from the establishment of the
Ottoman Empire in the social and political fields as well as in the Ottoman ulema. For instance, a
lot of people from Rumeli actively worked in the profession of ilmiye in the Sultan Abdulmecid
period (1839-1856). It has been known that even just in the period mentioned Rumelians from the
forty-eight different places of Balkans were muderris. This situation shows the contributions of the
rule of Ottoman/Ottomans to the geography of Rumeli and the contributions of Rumeli's descents to
the capital of the Ottoman and geography of Ottoman. Considering all these, we generally examined
the ulema from Ruscuk, from Rumeli land who added value to the madrasahs of Istanbul, and the
life of the science. On the other hand, we particularly examined the dersiam Ali Fethi Efendi from
Rusguk who is also the muderris in the madrasahs of Istanbul. There were outstanding muderrises
with the quick rise in the madrasahs of Istanbul in the period of Sultan Abdiilmecid. One of them
was Ali Fethi Efendi from Ruscuk. We specifically investigated Ali Fethi Efendi’s quick rise than
many other muderrises. We examined not only the progress of Ali Fethi Efendi in the madrasahs
who also has the boks about various topics but also his duties at the school and in the councils about
the education and his positions. While doing this, we tried to find out that some ulema were not
against the modernized institutions, contributed to these modern institutions by taking place at these
institutions, personally. The primary sources of our study are Tarik Registers which are mostly in
Istanbul Ser’iye Court Records Archive and various libraries. In addition, we frequently used the
information from Takvim-i Vekayi. We also took into consideration of the documents in the

Ottoman Archives.

Keywords: Ilmiye, Ulema, Madrasah, Muderris, Istanbul, Rumeli, Ruscuk.
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